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c"qa
CAN YOU ANSWER THESE QUESTIONS?

1. Describe the view of Rav Shmuel Mohliver in regards to the 
significance of resettling Eretz Yisrael.

2. Describe the attitude of the Netziv to the settlement movement.

3. Describe the role of Yishmael in the promised Redemption, according
to the Midrash Pirkei d’Rabbi Eliezer.

4. What was the Arab population in Palestine at the time of the 
Balfour Declaration? What was the Jewish population?

5. In light of the indigenous Arab population in Palestine and their 
demand for self determination, describe the basis for the Jewish 
claim to resettle Eretz Yisrael.

This and much more will be addressed in the second lecture of this series: 

“The Many Streams Within Zionism -Part Two:
Moshiach and Arab Relations.”

To derive maximum benefit from this lecture, keep these questions in mind as
you listen to the lecture and read through the outline. Go back to these
questions once again at the end of the lecture and see how well you answer
them. 

PLEASE NOTE: This outline and source book were designed as a powerful
tool to help you appreciate and understand the basis of Jewish History.
Although the lectures can be listened to without the use of the outline, we
advise you to read the outline to enhance your comprehension. Use it, as well,
as a handy reference guide and for quick review.

This lecture is  dedicated to the memory and Li-ilui Nishmas
 d"r odkd lreeiit `bxy 'x oa onlf 'x

Mr. Zelman Sosne of blessed memory
myd yecw lr ebxdpy ezgtyn ipa lk ly oexkfl mbe  

and to the memory of all of the members of his family 
who were killed in the Sanctification of Hashem’s name.
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I. Moshiach

A.
(1i ¦p£̀ Îs ©̀  :i ¦x ¤w §A i ¦O ¦r Ek §ld̈Îx ¤W£̀  s ©̀ §e i ¦aÎEl£rn̈ x ¤W£̀  ml̈£r ©n §A mz̈Ÿa£̀  oF£rÎz ¤̀ §e mp̈F£rÎz ¤̀  EC ©e §z ¦d §e

i ¦Y §x ©kf̈ §e :mp̈F£rÎz ¤̀  Ev §x ¦i f ῭ §e l ¥xr̈ ¤d mää §l r©pM̈ ¦i f ῭ ÎF` m ¤di ¥a §iŸ̀  u ¤x ¤̀ §A mz̈Ÿ̀  i ¦z` ¥a ¥d §e i ¦x ¤w §A mÖ ¦r K¥l ¥̀
 :xŸM §f ¤̀  u ¤x ῭ d̈ §e xŸM §f ¤̀  md̈ẍ §a ©̀  i ¦zi ¦x §AÎz ¤̀  s ©̀ §e wg̈ §v ¦i i ¦zi ¦x §AÎz ¤̀  s ©̀ §e aFw£r©i i ¦zi ¦x §AÎz ¤̀an-n:ek `xwie

If they shall confess their iniquity, and the iniquity of their fathers, with their trespass which they
trespassed against Me, and that also they have walked contrary to Me; And that I also have
walked contrary to them, and have brought them into the land of their enemies; if then their
uncircumcised hearts are humbled, and they accept the punishment of their iniquity; Then will I
remember My covenant with Jacob, and also My covenant with Isaac, and also My covenant
with Abraham will I remember; and I will remember the land. Leviticus 26:40-42

(2L ¤aä §lÎl ¤̀  z̈Ÿa ¥W£d ©e Li¤pẗ §l i ¦Y ©zp̈ x ¤W£̀  dl̈l̈ §T ©d §e dk̈ẍ §A ©d d¤N ¥̀ d̈ mi ¦xä §C ©dÎlM̈ Li¤lr̈ E Ÿ̀aïÎi ¦k dïd̈ §e
:dÖẄ Li ¤dŸl-¡̀  'c L£gi ¦C ¦d x ¤W£̀  m ¦iFB ©dÎlk̈ §A L §E ©v §n i ¦kŸp ῭ Îx ¤W£̀  lŸk §M FlŸw §a Ÿ §r ©nẄ §e Li ¤dŸl-¡̀  'cÎc©r Ÿ §a ©W §e 

:L ¤W §t©pÎlk̈ §aE L §aä §lÎlk̈ §A Li¤päE dŸ ©̀  mFI ©d L §v ¤A ¦w §e aẄ §e L ¤n£g ¦x §e L §zEa §WÎz ¤̀  Li ¤dŸl-¡̀  'c aẄ §e 
:dÖẄ Li ¤dŸl-¡̀  'c L §vi ¦t¡d x ¤W£̀  mi ¦O©rd̈ÎlM̈ ¦n Li ¤dŸl-¡̀  'c L §v ¤A ©w §i mẌ ¦n m ¦in̈Ẍ ©d d¥v §w ¦A L£g ©C ¦p d¤i §d ¦iÎm ¦̀  

:Li ¤zŸa£̀ ¥n L §A §x ¦d §e L §a ¦hi ¥d §e DŸ §W ¦xi ¦e Li ¤zŸa£̀  EW §xïÎx ¤W£̀  u ¤x ῭ d̈Îl ¤̀  Li ¤dŸl-¡̀  'c L£̀ i ¦a¡d ¤e  :L ¤gT̈ ¦i mẌ ¦nE
o©r ©n §l L §W §t©pÎlk̈ §aE L §aä §lÎlk̈ §A Li ¤dŸl-¡̀  'cÎz ¤̀  dä£d ©̀ §l L¤r §x©f a ©a §lÎz ¤̀ §e L §aä §lÎz ¤̀  Li ¤dŸl-¡̀  'c ln̈E
aEWz̈ dŸ ©̀ §e  :LEtc̈ §x x ¤W£̀  Li ¤̀ §pŸyÎl©r §e Li ¤a §iŸ̀ Îl©r d¤N ¥̀ d̈ zFl ῭ d̈ÎlM̈ z ¥̀  Li ¤dŸl-¡̀  'c o ©zp̈ §e :Li¤I ©g

 :mFI ©d L §E ©v §n i ¦kŸp ῭  x ¤W£̀  eiz̈F §v ¦nÎlM̈Îz ¤̀  z̈iŸ ¦yr̈ §e 'c lFw §A Ÿ §r ©nẄ §eg-`:l mixac

And it shall come to pass, when all these things have come upon you, the blessing and the curse,
which I have set before you, and you shall call them to mind among all the nations, where the
L-rd your G-d has driven you, And shall return to the L-rd your G-d, and shall obey His voice
according to all that I command you this day, you and your children, with all your heart, and
with all your soul;  That then the L-rd your G-d will turn your captivity, and have compassion
upon you, and will return and gather you from all the nations, where the L-rd your G-d has
scattered you. If your outcasts have been driven out to the farthest parts of heaven, from there
will the L-rd your G-d gather you, and from there will He fetch you;  And the L-rd your G-d will
bring you into the land which your fathers possessed, and you shall possess it; and He will do
you good, and multiply you above your fathers. And the L-rd your G-d will circumcise your
heart, and the heart of your seed, to love the L-rd your G-d with all your heart, and with all your
soul, that you may live.  And the L-rd your G-d will put all these curses upon your enemies, and
on those who hate you, who persecuted you. And you shall return and obey the voice of the L-rd,
and do all His commandments which I command you this day. Deuteronomy 30:1-8

(3 :zF`l̈ §t ¦p EP ¤̀ §x ©̀  m ¦iẍ §v ¦n u ¤x ¤̀ ¥n L §z`¥v i ¥ni ¦Meh:f dkin

As in the days when you came out of the land of Egypt I will show him marvelous things. Micha
7:15

(4Ÿ §r ©nẄ §e Li ¤dŸl-¡̀  'c c©r Ÿ §a ©W §e 'ebe dl̈l̈ §T ©d §e dk̈ẍ §A ©d d¤N ¥̀ d̈ mi ¦xä §C ©dÎlM̈ Li¤lr̈ E Ÿ̀aïÎi ¦k dïd̈ §e
 :L ¤W §t©pÎlk̈ §aE L §aä §lÎlk̈ §A Li¤päE dŸ ©̀  mFI ©d L §E ©v §n i ¦kŸp ῭ Îx ¤W£̀  lŸk §M FlŸw §a L §zEa §WÎz ¤̀  Li ¤dŸl-¡̀  'c aẄ §e

L §aä §lÎz ¤̀  Li ¤dŸl-¡̀  'c ln̈E 'ebe u ¤x ῭ d̈Îl ¤̀  Li ¤dŸl-¡̀  'c L£̀ i ¦a¡d ¤e 'ebe mi ¦O©rd̈ÎlM̈ ¦n L §v ¤A ¦w §e aẄ §e L ¤n£g ¦x §e
'c mvawi `l aezka x`eand itl `dc ,mheyt itk oiadl dyw elld miaezkd .(e-` :l mixac) 'ebe
mikixv dnl ,maal lka eil` eay xaky xg`n k"`e ,mytpe maal laa eil` eaeyi xy` cr wx
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epgp` xy` ,dcizrd dle`ba `ltp oipr dt fnexn c"prl ?eil` maiydl maal z` 'c leniy cer
`lte qp jxc lr didzy oendd aexe milecbdn daxd zrc dcizrd dle`ba ik reci dpd .dl miewn

daxd dlrp t"dkl e` dle`bdy dhep mzrc xy` ,minkgd ilecbn k"b mi`vnp mpn` .rahd ikxcn
`rnw xi`n xgyd zli` dn zekxac w"t inlyexia x`eank irah jxca didz dle`bd zlgzd

 ;'eke `rnwdfl dhep k"b dphwd izrcemitevx mixn`n ipy l"f epinkgl epivny dn i"tr 
ikf `l dpyig` ekf ,dpyig` aizke dzra aizk inx l"aix" l"f l"aixl `"r g"v sc oixcdpqa
ippr mr ekf ,xeng lr akexe ipr aizke `iny ippr mr ix`e .aizk inx l"aix" my cer ;"dzra
mzeg mdilr mi`yep mikenqd l"aix ixn`n ipy c"prtl dpd ."xeng lr akexe ipr ekf `l `iny
k"b epivne ,dlrp c`n `lte qp jxca didz dle`bd ik mixeny miaezk daxd epivny `ede cg`
s` l"x ,dpyig` ekf m`y xn` dfl .irah jxca dkenp dbxcna didz dle`bd ik ,mixeny miaezk
c`n ote`a didze `lte qp jxca dpyig` ikp` .la` ,dle`bl miie`x eidi `l rahd jxc i"try
jl oi` :l"f epinkg epl exn` lecb llkd ,rahd jxc i"tr l"x ,dzra didz ekf `l m` mpn` .dlrp
ezn`zp xak zillk dne`a la` ,k"k xkip xacd oi` ihxt mc`a ik m` dpde ,dry el oi`y mc`
mex biydl ezr ribz f"kr zeltyd avna `edy i"tr` cnere miiw `id xy` mr lk ik mdixac
zelrl enei `ai eny wgnp `l xy` mrd la` ,lazd on eny wgnp xaky mrl wx dewz qt` .eavn
mbe" ezxeza epl gihad z"iyd .oeie `ilh` ine`la oeiqpd evxed xy`k dglvdd izna lr
zixg`ay mwix aeyz `l epzewz `eti` k"` "mzelkl mizl`b `le mizq`n `l mieba mzeida
ik ,epi`xy enk ,rahd jxca didi dfe .dyecwd epvx`a envr ipta mrl epzxhr z` gwp minid
dnkga dlrnd mexa micnerd miyp` epz`ne ,zexge zeiekf epbyd ,xgyd dvw epl xi`d xak
.epvx`l aeypy cr dlrn dlrzp .hrn hrny l"x ,dzra didz ekf `l m` edfe ,dxynae sqka
lr miblcnk mpi` rahd ikxc ik ,dzlgzda t"dkl dkenp dbxcna didi z`fk dle`b ote` mpn`
dlrp ote`a didz if` dle`bd yigdl ekf m`y ,xe`a xzia k"g` x`an dfe .dbxcda `l` mixdd
lr akex ipr dkenp dbxcna rahd ikxc i"tr dzra didz if` ekf `l m` la` ,`iny ippr mr ex`e
xg`n ik ,dle`bd epl yigdl epiyrna epikf `ly mi`ex ep`y oeikn `eti` k"`e ,xeng
dfe ,dfl dkfp `l i`ce epgp` ziqp didzy dle`bd mdl yigdl ekf `l mzwcv lceba mipey`xdy
rahd jxc i"tr didz `ide dzra dle`bd l` zetvl epilr ,xyi lky el xy` yi` lk yigki `l
ik ,dxwn jxck dlilg didz `l f"kr ,rahd jxca didz dle`bdy mbd dpde . . . .dkenp dbxcnae
,irah jxca zeidl dkixv `id t"kr la` .ecal 'c wx `ld rahd bidpn `ed ine ,laza dxwn oi`
enikqiy ux` ipfexe laz ikln lk iptl lczyp dfl mixyken didp xak xy`k epcvn epgp`y epiid
biydl epl xefri z"iyde ,epizea`l mdizea` ewivd xy` miae`knde zexvd zgz epnr mr aihidl
elq elq mrd jxc ept mixrya exar exar" `iapd xn`y ena ,epixeft z` uawle epvx` z`
zeyrl dfa xxerzdl migxken mz` ,epevx .(aq diryi) "minrd lr qb inixd oa`n elwq dliqnd
ixn` ux`d dvw l` rinyd 'c dpd f` ,leykne rpen lk xiqdle lwqle mrd jxc zeptl zelczyd
uege dcearle dxezl mdini lk eyicwd xy` ,miyp`d ik eil`n oaen ,`a jryi dpd oeiv zal
la` ,epzle`bl rahd jxca zelczyd zeyrl mzlekia oi` ,dn cr mircei mpi` c"nda ilzekn
uiw oi` xy` ,milecbd mixiabd ,jln lkida cenrl mie`xd ,epnrn mireyde mipfexd minkgd
`l mzlki itk dfd lecbd xaca rahd jxca zelczyd zeyrl maal lka evxi m` ,mzexve`l

 .ml`ebe l`xyi iwl` 'c xfra xacd mdn xvaizpya qtced xy` xailden l`eny 'x b"dxn xn`n
onyit ail dcedi 'x z`n l`eny 'qa `aen xy` e"lxz

“And it shall come to pass, when all these things have come upon you, the blessing and the
curse, . . . And you shall return to the L-rd your G-d, and shall obey His voice according to all
that I command you this day, you and your children, with all your heart, and with all your soul;
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That then the L-rd your G-d will return your captivity, and have compassion upon you, and will
return and gather you from all the nations, . . . And the L-rd your G-d will bring you into the land
. . . And the L-rd your G-d will circumcise your heart, . . .” (Deuteronomy 30:1-6) It is difficult
to understand the simple meaning of these verses, because it is clear from Scripture that Hashem
will not gather them unless they first return to Him with all their heart and soul. If that is the
case, then why, after they had already returned unto Him with all of their heart and soul is there a
need for Hashem to circumcise their heart to return unto Him? In my humble opinion Scripture is
hinting at something amazing which will occur at the time of the future redemption, for which
we so long. Behold it is well known that it is the opinion of many of the great Torah scholars and
majority of the masses that the future redemption will occur in a miraculous and extraordinary
fashion, greatly beyond and above the natural course of events. There are, however, great Torah
scholars whose opinion is that the redemption, or at least the beginnings of the redemption, will
occur in a natural manner, as is evident from the following passage in the Talmud Yerushalmi in
the first chapter of the tractate Berachos, “Just as the dawn spreads its light very slowly etc.” My
humble opinion also sides with that [school of thought], based upon the following two statements
of our Sage, Rabbi Yehoshua ben Levi, of blessed memory, which appear consecutively in the
tractate Sanhedrin 98a.: Rabbi Alexandri said: Rabbi Yehoshua b. Levi pointed out the following
contradiction: It is written (Isaiah 60:22), “in its time [will the redemption come],” while it is
also written (ibid.), “I [the L-rd] will hasten it!” — [His explanation was:] if they are worthy, “I
will hasten it”: if not, “[it will come] at its due time”. [The following is the second statement:] R.
Alexandri said: R. Yehoshua ben Levi pointed out the apparent contradiction between the
following two verses: It is written (Daniel 7:13), “And behold, one like the son of man came
with the clouds of heaven,” while [elsewhere] it is written (Zechariah 9:7), “[behold, your king
comes unto you . . . ] lowly, and riding upon a donkey”? — [He went on to explain:] if they are
meritorious, [he will come] “with the clouds of heaven” (i.e. swiftly and majestically); if not,
“lowly and riding upon a donkey”. Behold the two statements of Rabbi Yehoshua ben Levi bear
the same stamp (i.e. message). We find many verses in Scripture which indicate that the
redemption will occur in a miraculous and extraordinary manner and we find other verses in
Scripture that indicate that the redemption will be of a lower level and will occur in a natural
manner. Regarding this did he say, “If they merit it, it will occur swiftly,” i.e. even though they
wouldn’t be able to be redeemed through natural means, nevertheless Hashem says, “I will
hasten their redemption in a miraculous. extraordinary, and elevated manner.” However, if they
are not worthy, then they will be redeemed “in its right time,” i.e. in a natural fashion. 

Now our Sages, of blessed memory, have told us an important principle (Avos 4:3), “There is no
man that doesn’t have his hour.” Behold, this principle is not very evident when it comes to a
single individual. In regards to a whole nation, however, this thing has been clearly shown to be
true, for every nation that is still functioning, even if it is presently in a humble state, will
eventually have its “hour” to reach great heights. While there is no hope for a nation that has
been wiped off the face of the earth, for a nation which has not become extinct, however, its day
will come and it will rise to the heights of success, as is evident [today] with Italy and Greece.
[Now] Hashem in his Torah has promised us (Leviticus 26:33), “And yet for all that, when they
are in the land of their enemies, I will not cast them away, nor will I loathe them, to destroy them
utterly, . . .” Consequently, our hopes will not be dashed but rather at the end of the days we will
take our crown and become an independent nation in our Holy Land. This will occur in a natural
manner, as we have seen, for the dawn has already cast some light upon us. We have achieved
some rights and freedom and we have people [amongst us] who have reached the pinnacle of
success in wisdom (science), finance, and government. This is a fulfillment of, “if they do not
merit then it will occur in its right time,” i.e. very slowly. We will continue to reach heights until
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we will eventually return to our land. This form of redemption, however, will unfold in a humble
manner, at least in its initial stages, for in a natural manner things evolve and do not instantly
make great leaps (lit. “skip upon the mountains”). [R. Yehoshua ben Levi] subsequently
elucidates this principle with greater clarity: If they merit to have the redemption hastened, then
it will occur in an impressive manner, “And behold, one like the son of man came with the
clouds of heaven.” But if they do not merit this, then the redemption will occur “in its right time”
i.e. in a natural manner, “lowly, and riding upon a donkey”. Now we see that we have not
merited through our deeds to hasten the redemption, this despite the great righteousness of the
earlier generations. Now if  [the earlier generations] did not merit that the redemption be
hastened and come about in a miraculous manner, most certainly we won’t merit such a
redemption. No clear thinker can deny this. We have to look forward to a redemption in “its right
time” which will occur naturally, in a humble manner. . . . Now even though it will unfold in a
natural manner, it will not happen, G-d forbid, in a haphazard fashion, for there is no “accident”
on earth, for the One who directs nature is none other than Hashem, Himself. Nevertheless it
needs to come about in a natural manner, i.e. that once we have attained sufficient influence, we
should plead our cause before the kings and nobility of the earth that they should agree to make
reparations for the troubles and pain which their forefathers inflicted upon our forefathers and,
thus, through G-d’s help, they should arrange that we gain control of our land and gather
together our dispersed people, as the Prophet stated (Isaiah 62:10), “Go through, go through the
gates; prepare the way of the people; build up, build up the highway; gather out the stones; lift
up a standard for the people.” He means to say that you must arouse yourselves and make the
effort to clear the way for the people, to remove the stones and any impediment. Then will
Hashem proclaim to the ends of the earth, “Say to the daughter of Zion, Behold, your salvation
comes.” (Isaiah 62:11) It is self evident that those who have dedicated their whole lives to the
study of Torah and Divine service and are not familiar with the world outside of the bais
medrash (study hall) do not have the ability to take the necessary natural steps to effect our
redemption. However those intellectuals, noblemen and magnates amongst our people who are
well suited to stand in the palace of the king, those great philanthropists of untold wealth, if they
so passionately desired to exert themselves and make the proper substantive efforts to bring
about this great thing, there is nothing, with the help of Hashem, the G-d of Israel and its
Redeemer, that will stand in their way.  Rav Shmuel Mohliver in an article published in the
year 1876, quoted in “Sefer Shmuel” by R. Yehudah Leib Fishman (Maimon)

B.
xqed 'c xfra ik miaxwe mikled epzle`b ini ik ,dpexg`d d`nd jyna epl giked oeiqpd dpde

m`yple l`xyi oxw mixdl lgd ecqga jxazi 'ce ,dadcn zay lerd llk jxcae ,miebd ipirl
didz epzle`be mizy e` zg` dbxcn cer wxe zelrnd mxb lr micner eppd `texi` zepicn aexa
ik ,zeipgexa dlrnd mexa l`xyi ecnr f`y ,mipiad ini eid xy` mipy ze`n dfi` df od .wtq ila
xwtd eid ik cr zeltyd zilkza eid zeinybae ,milrp c`n miyecwe miwicv dxezd ipe`b eid f`
ipgexd mavnae zeaald ehrnzp f`ne .eny zyecw lr etxyp mixedhe miyecw zeaax itl`e lkl
.dedd avnl eprbd ik cr lecbe jeld mikled eppd inybd epavna df zgz la` ,lce jeld ekld
dxezd dhrnzp zeicenl zinkg oiadle zety cenll mieba eaxrzp xy` f`n ik ,reci dpde
mdize`lz aex xg` enr lr ezlnga jxazi 'c .`id gxkd hrnk `ld df xac la` ,dpen`d dxqgpe
z` mb axwl mixyde miklnd ala ozpy dna rahd ikxc i"tr mavn mixdl ligzd mdizewevne
ixry ik epnr ipa e`x xy`k `linn .miwicv mihtyne miweg mdiptl zzl zil`xyid dne`d
`al xyt` i` dricie dty ilae ,dl`d mixrya `al dnd mb elgd mdiptl migezt dglvdd
xen`k dxezd z` hrn hrn egipfd gilvdl mbe mkgzdl eligzdyk eil`n oaen .elld mixrya
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od xn`l dpen`de dxezd zad`l cxge ybx al el xy` yi`d l`yi m` dide"hraie oexyi onyie"
iafer m`d la` ,mznc`le mvx`l l`xyi z` `iadl 'c z`n daq f"k `ld mixen`d mixacd itk
?ezxez z` jilydle evx` l` aeyl l`xyi zewz idefd ?ux`d z` elgpi dnd dpen` igkeze dxez
zlynne epycw xd oipaa dpifgz epipire oeivl zelrl dkfp xy` cr hrn `p dkgp ,aiy` f"r
epl efnx xy` dfe .zn`a ecarl epaal z` jetdl mexnn egex z` 'c epilr jetyi f` ,l`xyi
xy` cr zeidl cizrde dedd onf lk `id 'ebe 'c cr zaye 'ebe jilr e`ai ik dide l"pd miaezkd
,jxazi 'c epgihad k"r ,l"pk dxqge zkled d`xide dxezd la` ,eppxw mxed ik m`e .epvx`l aeyp

ebe jiwl` 'c z` dad`l jrxf aal z`e jaal z` jiwl` 'c lne" f` epvx`l aeyl dkfp xy`k ik,".
ail dcedi 'x z`n l`eny 'qa `aen xy` e"lxz zpya qtced xy` xailden l`eny 'x b"dxn xn`n

onyit

Behold, experience has born out the fact that in the past hundred years our redemption is
progressively getting closer, for with Hashem’s help the yoke of oppression has been removed
and Hashem, in His kindness, has begun to raise up the dignity (lit. horn) of Israel and elevate
them in the eyes of the nations. Generally, in most of the nations of Europe we are standing in an
elevated position and if we rise only another one or two steps, our redemption, without a doubt,
is at hand. Behold, only several hundred years ago, in the Middle Ages, the Jewish people stood
at an amazing spiritual level, for then there were gaonei Torah (Torah geniuses), tzaddikim
v’kedoshim (saints and men of piety) of extraordinary stature. We were then, however, in a
physical and material state of utter wretchedness, to the extent that we were terribly vulnerable,
lacking any protection, and where thousands upon thousands of men and women of saintliness
and purity were burned in the Sanctification of His name. From that time on, our sensitivity, our
understanding [of Torah], and our spiritual state has increasingly diminished. On the other hand,
however, our physical and material situation has progressively improved until we have reached
our present state of affairs. Now it is common knowledge that from the time that we began
assimilating amongst the nations to study their various languages and understand their worldly
contributions, that the study of Torah has diminished and our beliefs have been affected. But
these consequences were almost inevitable. Hashem, may He be blessed, in His mercy, after so
much suffering and hardship, began to elevate their position in a natural manner by placing the
idea in the hearts of the royalty and the nobility to also embrace the people of Israel by issuing
fair laws and ordinances [for their protection]. Thus, when members of our people saw that the
gates of triumph were opened before them, they began to enter those gates. Now without
familiarity with their language and knowledge of their culture it is impossible to enter those
gates. It is obvious, however, that when they began to become educated and successful, they
slowly abandoned the Torah, as it says (Deuteronomy 32:15), “But Jeshurun became fat, and
kicked.” Now if a sensitive person who passionately loves the Torah and the Jewish faith asks
the following question, “According to the above, that this is all part of a Divine process to bring
the Jewish people back to their land and soil, how is it possible that those who abandon the
Torah and challenge our faith will inherit the land? Is this the realization of the dream of the
Jewish people that they return to the land but throw away His Torah?” To this I will reply, “Let
us wait just a little bit longer until we merit to go up to Zion and see the rebuilding of our holy
mountain and the government of the people of Israel. Then Hashem will pour upon us His spirit
from Above to turn our hearts to serve Him in all sincerity.” This is what is hinted at in the
previously quoted verses, “And it shall come to pass, when all these things have come upon you,
. . . And shall return to the L-rd your G-d, etc.” This is referring to the present and the near future
until we return to our land. Now even though our dignity will be elevated, but yet the Torah and
fear of G-d will progessively be diminished, as we stated above, Hashem, may He be blessed,
has promised us that when we merit to return to the land then, “The L-rd your G-d will
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circumcise your heart, and the heart of your descendants to love the L-rd your G-d . . .”
Rav Shmuel Mohliver in an article published in the year 1876, quoted in “Sefer Shmuel”
by R. Yehudah Leib Fishman (Maimon)

C.
(1wicve oe`bd dlrdy oeiv zyixc xtqdn dgep iytp oi`y i"p k"rnl dxvwa izazk xak

.epig`l zeikf ieey ozipy axrnd zevx`a d`xy drzn xe` lr cqep ik l"f xryilw d"vxden
`xwc diteql ribdl epilr dzrn jngxe jzeay z` jidl-` 'c aye zghad edf ik dncn dide
ipir jiygd zeikf ieey ly xe`d dfy . . .  .milha mixac `l` opi` k"gnae  'ebe "jvawe aye"
aizk `xwnd df iptl ixdy . . . .dlebq icigi zlef ,zecdid zxev xiqde axrnd zevx`a epig`

  .oilxa `cedi iav ilztp . . . .llk miiwzdl lgd `le 'ebe elewa zrnye jiwl` 'c cr zayeazkn
l a"ivpdn ,`"pxz ixyz 'b ,dti sqei miig 'x,l`xyic `rx`c `xn 'qa `aed

I have already written to his honor that I am not comfortable with the Sefer Drishas Tzion which
was composed by the Gaon and Tzaddik, Rav Tzvi Hirsch Kalischer, of blessed memory,
because it was founded on a false premise. Because he saw that the nations of the West granted
the Jews equal rights, he felt that it was a fulfillment of the promise (Deuteronomy 30:3), “That
then the L-rd your G-d (v’shov) will turn your captivity, and have compassion upon you,” and
therefore felt that we are about to see the fulfillment of, “and will return (v’shov) and gather you
from all the nations.” In my humble opinion this is all trumpery (devorim bitailim) for the
following reasons: . . .  This light of equal rights has actually darkened the eyes of our brethren
in the lands of the West and, with the exception of a notable few, has been responsible for their
having removed from themselves any semblance of Judaism. [In addition] behold in the previous
verse it is written (ibid. 30:2), “And you shall return to the L-rd your G-d, and shall obey His
voice according to all that I command you this day.” This has not begun at all! . . . Letter from
the Netziv to R. Chaim Yosef Yaffa dated the 3rd of Tishrei 5651 (September 17, 1890)

(2zelgp aiyedl d`elne laz iwlg lka l`xyi enr gex z` 'c di[g]d ik ,epi`x d`x
:xn`l epaal igzt lr wtec 'c lewe l`xyi igcpl zeayen my opekle dyecwd ux`a zenney
dzre ,dze` yxec oi`e daefr i"` lr cer xn`i `l xy` dryd dribd ik ,mkzlerta gzt il egzt

!xkf` ux`de :xn`l zixa zzixka 'c xac `ae ,dnney ux`d didzy 'c zllw dilrn dxq azkn
,"iav ux`"a `aed ,l`xyi ux  ̀aeyil mdizehexta szzydl mxxerl oif`l`ee w"w ezcr ipal a"ivpd azk xy`

93-92 'r l`xyi ux  ̀oipra mixn`n uaew

We have seen how Hashem has inspired the spirit of His people, Israel, who are now living in
every part of the civilized world, to go up and colonize the desolate areas within our Holy Land
and establish settlements there for the outcasts of Israel. The voice of Hashem is knocking on the
entrances of our hearts saying (see Song of Songs 5:2), “Open up for Me an opening through
your actions, for the time has come in which they will no longer say, ‘Eretz Yisrael is forsaken
and there is none who is concerned for its welfare.’” The curse of Hashem that the land be
desolate has now been removed, and the words which Hashem uttered in His covenant (Leviticus
26:42), “And I will remember the land,” is now being fulfilled. A Fundrasing Letter by the
Netziv to the Community of Volozhin to Support the Settlement Effort

(3epgp` xy` mewn lka ,edvw cre mlerd dvwn l`xyi axwa oeirxd xxerzpy ixg` ik . . .
gehale df eixac lew ixg` jyndl epilr k"re ,ei`iap i"r exaca ic-y lewk oend lewe ,mixfetn

 .epixg` xenbiy 'zi ea,`yx`eea oeiv iaaeg iaehl a"ivpd b"dxdn azknmixn`n uaew ,"iav ux`"a `aed 
93-95 'r l`xyi ux  ̀oipra
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. . . Since the idea [of resettlement] has arisen within Israel, from one end of the world to the
other, in every place in which we are dispersed, and the voice of the masses of Jewry is like the
voice of the Al-mighty as He spoke to His prophets, we, perforce, must be drawn after the voice
of His and to trust in Him, the blessed One, that He will complete that which we start. . . . Letter
from the Netziv to the Hovevei Tzion Society of Warsaw
D.

(1epl oi` ,mzxhn ebiyiy aeygl mewn did mbe ,ezxeze 'c  mr minly dl`d miyp`d eid mb m` dpd
mipepgza zeaxdl uwd z` wegcl mb mi`yx oi` `lde ,epinvr gka epzle`b zeyrl ,dfd xacl mdl renyl
didz dfa `le ,mi`yx ep` oi` rexfa zelbdn  z`vl epiidc ,miinyb  zeleagze zegka k"yke . . . f"r

 epl d"awd `aiy `ed epzewze epzitv lk ik zizn`d epzewz cbp  `edy hxtae ,epytp zecte epzle`bv"n
ly epzreyie epzle`bl wx zetvl epilr dfd zelbdae . . . ,envra d"awd i"r epzle`b 'idze `"aa

 .dnly epzle`b 'idze c"ea i"r `ly envra d"awd,xraec 'ely 'x ,yhiee`aeiln x"enc`dn zxb`
57 'r mixyil xe`

Behold, even if these men would be completely committed to Hashem and His Torah and even if
they could conceivably achieve their goal, we shouldn’t listen to them and effect our redemption
through our own hands. Behold, we are not allowed to press for an immediate redemption even
through means of concerted prayer (see Rashi, Kesubos 111a) . . . and most certainly not through
physical force or human contrivances, i.e. we are not allowed to extricate ourselves from the
exile through forceful means. This will not bring about our deliverance and redemption,
especially since true fulfillment of our hopes and our entire longing and hope is that the Holy
One, blessed be He, will bring, speedily in our days, the true teacher (Moshiach) and the
Redemption will be through the Holy One, blessed be He, Himself. . . . In this Exile we should
only await the redemption and deliverance of the Holy One, Himself, and not [a deliverance]
through human means. Only then will our Redemption be perfect. Letter from the [fifth]
Admor of Lubavitch, Rav Sholom Dov Baer Schneersohn,   Sefer Ohr Layeshorim, p. 57

(2ithp dfa sihdl e`x wx ,envr cvn oiprd zlrn xxal ewtzqd `l l"pd oeirxn miadlpd
lr dle`bd uw z` ecinrd mzeadlzdae mzeninza mdn zvwn ik cr ,dreyid ilb`e dle`bd
dnk mb zehdl eaxde ,i"` ly daeyia `l` ielz xacd oi`e oivwd lk elk ik xne` exfbe ,ef dcewp
dnvrl `idyk dle`bd . . . .oecne aix xxerl ci epzp dfa ik xacd oaene ,mzrcl l"fgne ze`xwn
awri wgvi 'x b"dxd .dzceqi `ltde qpd ixxda wxe iyep` zelczyde irah oipr lkn dlrp `id

 ,qrpiix70-60 'r "yxcnd zia"a g"nxz zpya qtcp g"nxz "miig zgxe`" xn`n

Those who were impassioned by this idea [of resettling Eretz Yisrael] weren’t satisfied in
explaining its inherent merits, rather, they saw fit to add to it [the notion] that this will slowly,
drop by drop, bring about the redemption. In fact, some of them, in their naivete and passion, felt
that the whole redemption was dependent solely on this. Thus they announced that all of the
predicted times of redemption have already passed and now it was solely dependent upon our
return to Eretz Yisrael. They [also] reinterpreted many verses of Scripture and statements of our
Sages in this light. It is obvious that through this they caused great strife and controversy. . . .
The redemption, in itself, is above any natural law or human intervention. Rather its foundation
is built upon the miraculous and the supernatural.  HaRav HaGaon R. Yitzchak Yaakov
Reines, “Orchos Chaim”, an essay published in 1888 in “Bais HaMedrash” pp. 60-70

(3 m̀  . . .zxidnl zirah dleagz lk xqe`d cgein xeqi` yiy ,`vnp m` ik ,oaen ,`et` ok
 . . . .(.`iw sc) zeaezka `zi`c enke  . . . ,rcep dle`bddxe` ixry 'q ,qrpiix awri wgvi 'x b"dxd

dgnye



Series XXIII 9             Lecture #2

. . . Consequently, it is self understood that there is a special prohibition to initiate any natural
scheme to hasten the Redemption, as it is well known . . . as it is stated in the gemora in Kesubos
111a.  Rav Yitzchak Yaakov Reines, Shaarei Orah V’Simcha, 1899

E.
,zegekd ipy dl` ly icebip jxca dne`d ly illkd avnd zelbd onf jyn lka cner . . .
exwira raepy ,millekd miyep`d mikxvd xzie ixngd ine`ld wfegl dihp dlbzn minrtly
zgxtde dxez ly dneiwl zipgexd dihpd zxrpzn minrtle ,mixt`e sqeil zcgeind dihpd ceqin
. . . .dikxce dxez ly dzad`ae ,ezad`a 'c z`xia oxw mixdl ,l`xyil cgeind ipgexd cvd
oexqg cvne ,xzeia illkd cvl dhepd epxeca zepeivd oeifg dlbzp ,i"a giync `awr xeza ,dpde
qiqa `"k epi` l`xyil illkd xykddy ji` dfn xarn likydl ,micg`zn zegkd oi` epzxykd
zrtyen zeidle ,zcgeind zelrzdd zilkzl zpeekn dbdpdd didzy jixv k"re ,cgeind eceqil
l`xyi ly mwfgl utgdy dxkdd df znerle ,dxez inkge miwicv xecd icigi ly dlebqdn daxd
dpekzd lkl sxhvnyk oekp xac `edy ,miixnegd dikxv lk mr ,dig dne` xeza mzexrpzde
,mig` aixe zerc ikeqkql mxb dglvdd oexqgy cr ,diyrna dgilvd `ly dk cr dnxb ,die`xd
l` miyl epl ie`x k"r .oebie drx xvern llg ltp iy`xd bidpndy cr z`fk dpkeqn jxca ekldy
mi`ixad miigd utg zexrpzda gnyl ,dcedi ure sqei ur ly zecg`zdd zihpl lczydl al
xykd m` ik ,l`xyi ly mzilkz dpi` z`fd dpekzdy zrcle ,dne`a llka mrtnd miixnegd
ekxr `ld ,eil` dti`yde ipgexd cvl drpkdd zxhnl ldpzn epi`yke ,ekxc t"r lcebiyk oebd

 eyrpy mixt` zekln jxrk aygp, d k e t d  i l a  d b e r eafry iptn m i i g  m i n  x e w n
. e k l d  x e y `  e ` x w  m i x v n e . . . 'k etia lvxd a`f oinipa .xc lr wew d"i`x b"dxd ly ctqd

c"qxz fenz

. . . During the entire period of exile there generally existed a conflict within the [Jewish] nation
between these two forces. At times there was a tendency to stress and strengthen the material
needs of the nation and other universal human needs, which basically derives from the unique
drive which is inherent in Yosef and Ephraim. At other times there was awakened the spiritual
drive to fulfill the Torah and the blossoming of the special spiritual qualities of Israel, to raise on
high the glory of the fear and love of Hashem and the love of Torah and its ways. . . . Behold, as
part of the role of Moshiach ben Yosef, the Zionist vision has been revealed in our generation,
which puts an inordinate stress upon the general [needs of the nation]. Because of the lack of our
abilities, these powers (i.e. the material and spiritual) remain ununited and we haven’t been able
to make them (the Zionists) come to the realization that the general [material] success for Israel
serves only as basis for a united foundation. Consequently, [the Zionist movement] needs to take
a direction which will lead to mutual betterment, to let themselves be seriously influenced by the
treasure [of our nation] i.e. the tzaddikim and the Torah scholars. On the other side, there needs
to be a recognition that the desire for the betterment of Israel and its awakening as a living nation
with all of its attendant needs [to be satisfied], which is proper as long as it comes together in the
proper direction, has not yet been met with success. This lack of success has caused a splintering
of views and quarelling amongst brethren. It has taken such a dangerous path that its leader has
fallen victim due to terrible frustration and worry. Consequently, it is proper for us to focus on
efforts to achieve the unification of the stick of Yosef with the stick of Yehudah (see Ezekiel
37:10) to rejoice at the awakening of the desire to live a healthy material life which is being
aroused [in the hearts] of the general nation and to realize that this direction is not the goal of
Israel, but rather a proper preparation for it to develop in accordance with its special manner.
And when it is not being led towards the goal of submitting to its spiritual side and the desire to
achieve it, then it is only to be considered to be akin to the kingdom of Ephraim which was
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likened to “a cake not turned [over the coals,” i.e. which one side is burned and the other side
remains unbaked]. (Hoshea 7:8) This is because “they forsook the fountain of the living waters.”
(Jeremiah 2:13). “They call to Egypt [for help] and go to Assyria.” (Hoshea 7:11) . . . Eulogy for
Dr. Herzl delivered by HaRav Avraham Yitzchak Kook in Joffa, 20th of Tamuz, 1904 (July
3, 1904)

F.
digzd ia mifnxa e` miyxetn mixac xacl elcg `l mipeivde miine`ld zrepz dllegzd f`n
zine`ld dzid xy` dpy i"gk df .ilezd brll did xeng lr akexe iprd .dle`bd `id zine`ld
dl`e ,zipeivd zextqda zenqxetndn `id z`fe ,zirah `id dle`bd ,dle`bd oeirxl zextqd ita
wx `id dle`bd ik ok exaci eriai mnvra md ,dfd mqxetnd xacd z` miyigknde miygkznd
dpexg`d zrdn mixn`nd mic ,daxd ytgl `xewd z` ze`ld izlale ,ine`ld gexa dielz zirah
5 oeilb dxitvdae , 287 my epnn 'a azkne ,iwvelq i"` z`n 268 ,267 zepeilb q"xz uilnda
.zexvde zelbd onfa wx epnra dclep giynd zpen` ik yxetn xne`d l"ldi z`n oeftg xn`n
ipeiv ,o`ncixt xfrl` z`n ,`zxb`c `piixw qxhpewa oke ,zcd ixwra dielb dygkd `id z`fe

 .dl`d ze`nbecd dzr zrl ic .ef dpya ok mb `viy ,adlp:qn cenr onlf dnly ,̀ cp`l mixyil xè
34-33

From the inception of the nationalist movement, the Zionists haven’t stopped claiming, either
directly or indirectly, that the national revival is the salvation itself. [The imagery of] the humble
[Moshiach] riding on a donkey (Zecharia 9:9) is a butt of their jokes. For the past eighteen years,
the national revival is depicted in their literature as their ideal of Redemption and that the
Redemption will happen [only] through natural means. This is a common theme in the publicized
Zionist literature. Those who deny, or pretend to deny this well known fact, will, themselves,
echo this same theme, i.e. that the Redemption will only occur through natural means and is
solely dependent upon the nationalist spirit [within Jewry]. In order that the reader not be
burdened with excessive research, it is sufficient for him to find the latest editions of HaMeilitz
of this year, 5660 (1899-1900) numbers 267 and 268, and read the articles written by [Abraham
Jacob] Slucki and the second letter written by him in edition number 287 and also the article in
HaTzefirah number 5 entitled, “Chipozen,” by Yehudah Leib Levin which unequivocally states
that the belief in Moshiach developed only during the times of exile and oppression. This is an
open denial in one of the principles of our faith! Likewise, the pamphlet entitled Krayana
d’Igarta authored by Elazar Friedman, a fervent Zionist, that also was published this year,
[expresses similar ideas]. These examples will suffice for now. Sefer Ohr Layesharim, R.
Shlomo Zalman Landa and R. Yosef Rabinowitz of Kovna, 1900, p. 33

II. Yishmael 

A.
(1o ¥A §Y §c©lŸi §e dẍd̈ KP̈ ¦d 'c K ©̀ §l ©n Dl̈ x ¤n Ÿ̀I ©e :aŸx ¥n x¥tQ̈ ¦i Ÿ̀l §e K ¥r §x©fÎz ¤̀  d ¤A §x ©̀  dÄ §x ©d 'c K ©̀ §l ©n Dl̈ x ¤n Ÿ̀I ©e

 :K¥i §pr̈Îl ¤̀  'c r ©nẄÎi ¦M l` ¥rn̈ §W ¦i Fn §W z`ẍẅ §eeig̈ ¤̀ Îlk̈ i¥p §RÎl©r §e FA lŸM c©i §e lŸM ©a Fcï mc̈ ῭  ` ¤x ¤R d¤i §d ¦i `Ed §e
 :oŸM §W ¦iai-i:fh ziy`xa

And the angel of the L-rd said to her (Hagar), I will multiply your seed exceedingly, that it shall
not be counted for multitude. And the angel of the L-rd said to her, Behold, you are with child,
and shall bear a son, and shall call his name Ishmael; because the L-rd has heard your affliction.
And he will be a wild man; his hand will be against every man, and every man’s hand against
him; and he shall live in the presence of all his brothers. Genesis 16:10-11
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(2milcb eidi lkdy xn` opgei iax ,yiwl oa oerny iaxe opgei iax ,mc` `xt didi `ede
`ede oenn miffea lkdy i`cee mc` `xt xn` yiwl oa oerny iax ,xacna lcb didi `ede aeyiia
lke` `ed s` zelap lke` alkd dn miey alkde `ed ,ealk ea ixw ,ea lk cie lka eci ,zeytp ffea

  .zelap  h:dn dyxt  dax ziy`xa

(Genesis 16:12) "And he will be a wild man." Rabbi Yochanon and Rabbi Shimon ben Lakish
had the following explanations: Rabbi Yochanon said that this means that although everyone
else is raised in the populated areas, Yishmael will be raised in the desert. Rabbi Shimon ben
Lakish said: Although other nations plunder money, he will plunder souls. (ibid.) "His hand will
be against every man, and every man's hand will be against him." The word "kol bo" [every . . .
against him] is similar to kalbo [his dog]. He is similar to a dog. Just as a dog eats carrion so too
will he.  Beraishis Rabbah 45:9

B.
d"awd d`xd 'ne` xfril` 'x . . . dfgna mxa` l` 'c xac did dl`d mixacd xg` iriayd qp
zyleyn dlbr il dgw eil` xn`ie'py ,oca`e olyen zeikln rax` mixzad oia epia` mdxa`l
ef zyleyn fr ,`yc dlbrk `idy mec` zekln `idy ziriax zekln ef zyleyn dlbr 'eke
lra li`d 'py ,qxte icn zekln ef yleyn li`e ,c`n cr licbd mifrd xitve 'py oei zekln
oeyla `l` xez oeyl dfd oeyld oi` l`rnyi ipa el` xeze qxte icn ikln izi`x xy` mipxwd
'n` oick miwnrnd lk z` excqie egzti dawp mr xkf xey cnviyk ux`l oi` xey df xez zinx`
zeikln rax`a eipa ecarzyi `ly ick d"awd iptl lltzn dide mdxa` cnr . . . ,`zriax `zeig
ayei `edy mc` jl yi ike ,mxa` lr dltp dncxze 'py ,el oyiie dncxz zpy eilr dltpe elld
'rax` ecarzyiy ick dltz gkn oyie akey mxa` didy jcnll `l` ,lltzdl lkeie oyie
ipzni`e `ligc 'py mec` zekln ef dni` ,eilr zltep dlecb dkyg dni` dpde 'py ,elld zeikln
qxt zekln ef dlecb ,dxezd zevn lkn l`xyi ly mdipir dkiygdy oei zekln ef dkyg ,`tiwze
el` eilr ,l`xyi mcia dltpy laa zekln ef zltep ,mpg l`xyi z` xeknl dlcby icne

  .zyea yial` eiaie` 'py ,gnvi cec oa mdilry mil`rnyifk wxt xfril` iaxc iwxt yxcn

The seventh trial was related to the following prophecy . . . Rabbi Eliezer said: The Holy One,
blessed be He, showed our forefather Avraham four kingdoms as they ruled and in their
destruction, as it says (Gen. 15:9), “Bring me a three year old heifer,” which refers to the fourth
kingdom, which is the kingdom of Edom (Rome) [that has grown fat] like a heifer in the grass
(or the threshing floor, see Jeremiah 50:11),  “and a three year old female goat,” which refers to
Greece, as it says (Daniel 8:8), “Then the male goat grew very great,” “and a three year old
ram,” which refers to Media and Persia, as it says (Daniel 8:6), “And it came to the ram that had
two horns,” “and a turtledove (tor),” which refers to the children of Yishmael. We find in
Aramaic that tor means an ox. No land can be resistant when a team of male and female oxen
open up and arrange [into furrows] all of the deep ground. This is what is referred to in Scripture
(Daniel 7:23) as, “The fourth beast [shall be a fourth kingdom upon earth, which shall be
different from all kingdoms, and shall devour the whole earth, and shall trample it down, and
break it in pieces].     .  .  . Avraham got up and prayed before the Holy One, blessed be He, in
order that they not subjugate his children during the period of these four kingdoms, and a deep
sleep fell upon him and he became unconscious, as it says (Gen. 15:12), “. . . a deep sleep fell
upon Abram.” Is there a person who can sit and sleep and is [yet] able to pray? But rather this
teaches you that Avram laid down and slept as a result of the prayers, in order that they (his
progeny) [not] be subjugated by these four kingdoms, as it says (ibid.), “. . .  and, lo, a fear of
great darkness fell upon him.” “Fear” is referring to Edom, as it says [describing the fourth
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creature, which is Edom - Rome] (Daniel 7:7), “. . . behold a fourth beast, dreadful and terrible,
and exceedingly strong . . .” “Darkness” is referring to Greece who darkened the eyes of Israel
from [performing] mitzvas (commandments) and [studying] Torah. “Great” is referring to the
kingdom of Persia and Media who grew great (i.e. overstepped their bounds) to sell Israel for
nought. “Fell” is referring to the kingdom of Babylon in whose hands Israel fell. “Upon him” is
referring to Yishmael, upon which the son of David will sprout, as it says (Psalms 132:18), “His
enemies I will clothe with shame; but upon himself his crown shall flourish.” Midrash Pirkei
d’Rabbi Eliezer Chapter 27

C.
migny lkd eid wgvi epia` clepy dryay ,dyexi oeyl `l` wegv ly dfd oeyl oi` gayl xac
`l ik mdxa`l dxy epn` zaeyzny ,mipy it lhep ip`e xeka ip` mz` mihey l`rnyi mdl xn`
epi`y t"r` wgvi mre ,wgvi epi`y 'it` ipa mr yxii `l ik ,cnl dz` ipa mr z`fd dn`d oa yxii

  .wgvi mr ipa mr xnege lw ,ipa       `i:bp dyxt  dax ziy`xa

The favorable interpretation is as follows: "Play" is an expression of [rivalry over] inheritance.
When our Patriarch Yitzchok was born everyone was happy. Yishmael told them: Fools! I am
the first born and I will take a double portion. [This is deduced] from the reply of our Matriarch
Sarah to Avraham: For the son of the servant girl shall not inherit with my son [with
Yitzchok]. (Genesis 20:10) For the son of the servant girl shall not inherit with my son, even
if he wouldn't be [as outstanding as] Yitzchok. With Yitzchok, even if he wouldn't be my son.
Most certainly [he won't inherit] with my son with Yitzchok.  Midrash Beraishis Rabbah
53:11

D. And humiliation and wretchedness were stamped upon them and they were visited with
wrath from G-d.  Koran 2:61

E. Fight those to whom the Scriptures were given, who believe not in Allah nor the Last
Day, and forbid not that which Allah hath forbidden by His messenger (Muhammed), and follow
not the religion of truth, until they pay the tribute (jizya) readily, being brought low.    Koran
9:29
F. By the payment of jizya, the Jews became dhimmis, protected subjects; were the tax to be
abolished, Jewish blood would be shed freely.  Netira's appeal to Caliph al-Mu'tadid
(892-902) to reinstate the Jewish poll tax  that he had abolished.

G. [When the Muslims] neglected compliance with these [Islamic] principles, they became
analogous to the wreckage swept down by a torrent. Other nations united against them; even the
weakest and most submissive among these, like the Jews . . . [Islamic] tradition never implies
any possible outbreak of contest between Muslims and dispersed bands of Jews, living as
"Dhimmis," or "People of the Covenant," under Muslim rule . . . because fighting against
such powerless and scattered band of people was not so significant an issue as to require an
announcement of glad tidings to Muslims by the Prophet-peace be upon him. . . . Speech given
by Shaykh Nadim al Jisr, a Lebanese member of the Islamic Research Academy at the
Fourth Conference of the Academy of Islamic Research, held in September 1968

III. Arab Nationalism

A. We tend to believe abroad that Palestine is nowadays almost completely deserted, a
noncultivated wilderness, and anyone can come there and buy as much land as his heart desires.
But in reality this is not the case. It is difficult to find anywhere in the country Arab land which
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lies fallow; the only areas which are not cultivated are sand dunes or stony mountains, which can
be only planted with trees, and even this only after much labor and capital would be invested in
clearance and preparation.  . . . We tend to believe abroad that all Arabs are desert barbarians, an
asinine people who does not see or understand what is going on around them. This is a cardinal
mistake. . . .  [When] the day will come in which the life of our people in the Land of Israel will
develop to such a degree that they will push aside the local population by little or by much, then
it will not easily give up its place . . . One thing we certainly should have learned from our past
and present history, and that is not to create anger among the local population against us . . . We
have to treat the local population with love and respect, justly and rightly. And what do our
brethren in the Land of Israel do? Exactly the opposite! [T]hey behave toward the Arabs with
hostility and cruelty, infringe upon their boundaries, hit them shamefully without reason, and
even brag about it. Our brethren are right when they say that the Arab honours only those who
show valour and fortitude; but this is the case only when he feels that the other side has justice
on his side. It is very different in a case when [the Arab] thinks that his opponent’s actions are
iniquitous and unlawful; in that case he may keep his anger to himself for a long time, but it will
dwell in his heart and in the long run he will prove himself to be vengeful and full of retribution.
Ahad Ha’Am (Asher Zvi Hirsch Ginsberg), Emet M’Eretz Yisrael, 1891

B. There are now in the whole of Palestine hardly 700,000 people, a population much less
than that of the province of Galilee alone in the time of C---. Of these 235,000 live in the larger
towns, 465,000 in the smaller towns and villages. Four-fifths of the whole population are
Moslems. A small proportion of these are Bedouin Arabs; the remainder, although they speak
Arabic and are termed Arabs, are largely of mixed race. Some 77,000 of the population are
Christians, in large majority belonging to the Orthodox Church, and speaking Arabic. The
minority are members of the Latin or of the Uniate Greek Catholic Church, or—a small
number—are Protestants. The Jewish element of the population numbers 76,000. Almost all have
entered Palestine during the last 40 years. Prior to 1850 there were in the country only a handful
of Jews. In the following 30 years a few hundreds (sic) came to Palestine. Most of them were
animated by religious motives; they came to pray and to die in the Holy Land, and to be buried
in its soil. After the persecutions in Russia forty years ago, the movement of the Jews to
Palestine assumed larger proportions. Jewish agricultural colonies were founded. They
developed the culture of oranges and gave importance to the Jaffa orange trade. They cultivated
the vine, and manufactured and exported wine. They drained swamps. They planted eucalyptus
trees. They practised, with modern methods, all the processes of agriculture. There are at the
present time 64 of these settlements, large and small, with a population of some 15,000.
Mandate for Palestine - Interim report of the Mandatory to the League of Nations/Balfour
Declaration text (30 July 1921)"

C. Palestinian National Covenant (Charter) Adopted by the Palestine National Council
in 1964, revised in 1968

Article 1: Palestine is the homeland of the Arab Palestinian people; it is an indivisible part of the
Arab homeland, and the Palestinian people are an integral part of the Arab nation.
Article 2: Palestine, with the boundaries it had during the British Mandate, is an indivisible
territorial unit. Article 3: The Palestinian Arab people possess the legal right to their homeland
and have the right to determine their destiny after achieving the liberation of their country in
accordance with their wishes and entirely of their own accord and will. Article 4: The
Palestinian identity is a genuine, essential, and inherent characteristic; it is transmitted from
parents to children. The Zionist occupation and the dispersal of the Palestinian Arab people,
through the disasters which befell them, do not make them lose their Palestinian identity and
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their membership in the Palestinian community, nor do they negate them. Article 5: The
Palestinians are those Arab nationals who, until 1947, normally resided in Palestine regardless of
whether they were evicted from it or have stayed there. Anyone born, after that date, of a
Palestinian father - whether inside Palestine or outside it - is also a Palestinian. Article 6: The
Jews who had normally resided in Palestine until the beginning of the Zionist invasion will be
considered Palestinians. Article 7: That there is a Palestinian community and that it has material,
spiritual, and historical connection with Palestine are indisputable facts. It is a national duty to
bring up individual Palestinians in an Arab revolutionary manner. All means of information and
education must be adopted in order to acquaint the Palestinian with his country in the most
profound manner, both spiritual and material, that is possible. He must be prepared for the armed
struggle and ready to sacrifice his wealth and his life in order to win back his homeland and
bring about its liberation. Article 8: The phase in their history, through which the Palestinian
people are now living, is that of national (watani) struggle for the liberation of Palestine. Thus
the conflicts among the Palestinian national forces are secondary, and should be ended for the
sake of the basic conflict that exists between the forces of Zionism and of imperialism on the one
hand, and the Palestinian Arab people on the other. On this basis, the Palestinian masses,
regardless of whether they are residing in the national homeland or in diaspora (mahajir),
constitute - both their organizations and the individuals - one national front working for the
retrieval of Palestine and its liberation through armed struggle.

D.
i ¦R ©̀ §a dg̈ §cẅ W ¥̀ Îi ¦M :m ¥qi ¦r §k ©̀  läp̈ iFb §A mr̈Î Ÿ̀l §A m ¥̀ i ¦p §w ©̀  i ¦p£̀ ©e m ¤di¥l §a ©d §A i ¦pEq£r ¦M l ¥̀ Î Ÿ̀l §a i ¦pE` §p ¦w m ¥d
:mÄÎd¤N ©k£̀  i ©S ¦g zFrẍ Fni¥lr̈ d ¤R §q ©̀   :mi ¦xd̈ i ¥c §qFn h ¥d©l §Y ©e Dl̈ ªai ¦e u ¤x ¤̀  l ©k Ÿ̀Y ©e zi ¦Y §g ©Y lF` §WÎc©r c ©wi ¦Y ©e

bk-`k:al mixac
They have moved Me to jealousy with that which is not G-d; they have provoked Me to anger
with their vanities; and I will move them to jealousy with those who are not a people; I will
provoke them to anger with a foolish nation. For a fire is kindled in My anger, and shall burn to
the lowest part of Sheol, and shall consume the earth with her produce, and set on fire the
foundations of the mountains. I will heap evils upon them; I will spend my arrows upon them.
Deuteronomy 32:21-23

E.
dpey`x devn `idy ,mkl dfd ycgdn `l` dxezd z` ligzdl jixv did `l ,wgvi iax xn`
eiyrn gk meyn ,ziy`xaa gzt mrh dne ,(dizevnl `l` dpi` dxezd xwir ik) l`xyi eehvpy
,mz` mihqil ,l`xyil mlerd zene` exn`i m`y ,(.e ,`iw mildz) mieb zlgp mdl zzl enrl cibd
rnyp) d`xa `ed ,`id d"awd ly ux`d lk ,mdl mixne` md ,mieb dray zevx` mzyaky

 :epl dpzpe mdn dlhp epevxae ,mdl dpzp epevxa ,eipira xyi xy`l dpzpe (d`ixad zrcedni"yx
`negpz yxcnn `:` ziy`xa

Rabbi Yitzchak said: It was not necessary to begin the Torah but from “This month shall be unto
you” which is the first mitzva which Israel was commanded (since the essence of the Torah is its
commandments). What then is the reason that it began with Genesis? This is because [of the
verse] (Psalms 111:6), “He has declared to His people the power of His works, that He may give
them the heritage of the nations.” For if the nations of the world should say to Israel, “You are
robbers, because you have seized by force the lands of the seven nations of Canaan,” they can
reply to them, “The entire world belongs to the Holy One, blessed be He. He created it and gave
it to whomever it was right in His eyes. Of His own will He took it from them and gave it to us.”
Rashi to Genesis 1:1, based upon the Midrash Tanchuma


