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SERIES XXIV: THE PANORAMA OF JEWISH HISTORY
 LECTURE X: THE TWENTIETH CENTURY: DESTRUCTION AND RECREATION

I. Purifying Mankind to Bring the Light of the Shechina and Moshiach

A.
z` izi`x (c dinxi)  xn`py laa zelb df edz dzid ux`de ,zeilba `ixw xzt yiwl oa y"x
dkiygdy oei zelb df jyege ,ond z` `iadl elidaie (e xzq`) icn zelb df edae ,edz dpde ux`d
idl-`a wlg mkl oi`y xeyd oxw lr eazk ,mdl zxne` dzidy odizexifba l`xyi ly mdipir
el oi` dfd medzd dn medzd enk xwg mdl oi`y dryxd zklnn zelb df medz ipt lr ,l`xyi
diryi)  xn` z`c dn j`id ,giynd jln ly egex df ztgxn midl-` gexe ,ok miryxd s` xwg
dlynpy daeyzd zekfa mind ipt lr ztgxnd ,d`ae zynynn zekf efi`a ,'c gex eilr dgpe (`i

  .jal mink ikty   (a dki`)  xn`py ,minkc:a dyxt dax ziy`xa yxcn 

Rabbi Shimon ben Lakish interpreted these verses as a reference to the exiles. “And the land was
formless” (Gen. 1:2) is referring to the Babylonian exile, as it says (Jeremiah 4:23), “I looked on
the earth, and, behold, it was formless . . .” The words, “and empty - vavahu” (Ibid.) is a
reference to the Median exile, as it says (Esther 6:14), “And they hurried - vayavhilu - to bring
Haman.” The words, “and darkness” (Ibid.), refers to the Greek exile, as the Greeks darkened the
eyes of Israel through their decrees, for they said to them, “Write upon the horn of the ox that
you don’t have a portion in the G-d of Israel.” The words, “on the face of the deep waters”
(Ibid.) refers to the exile of the evil kingdom (Rome), which is not fathomable, just like the deep
waters. Just like the deep waters aren’t fathomable, so too the evil. “And the spirit of G-d swept
over” (Ibid.) is referring to the spirit of the king, Moshiach, just as it says (Isaiah 11:2), “And the
spirit of the L-rd shall rest upon him . . .” With what merit will he come? [With the merit of,]
“And the spirit of G-d swept over the face of the waters”, which is the merit of repentance,
which is likened to water, as it says (Lam. 2:19), “. . . pour out your heart like water before the
face of the L-rd . . .”  Medrash Rabbah Parshah 2:4

B.
`xa ziy`xa ,iepae ,axge ,iepa ycwnd zia d"awd dtv mler ly eziixa zlgzn dax `iig x"`
dzid ux`de ,'ebe ux` ceqile miny rehpl   (`p diryi)  xn` z`c dn j`id ,iepa ixd ,midl-`
xn`ie ,edeae edez dpde ux`d z` izi`x   (c dinxi)  xn` z`c dn jid ,axg ixd ,edeae edez
`a ik ixe` inew   (q diryi)  xn` z`c dn j`id ,`al cizrl llkeyne iepa ixd xe` idi midl-`

 .'ebe ux` dqki jyegd dpd ik   ('q ediryi)  aizke ,jxe`d:a dyxt dax ziy`xa

Rabbi Chiya Rabbah said: At the very beginning of creation, the Holy One, blessed be He,
forsaw the Temple built, destroyed and rebuilt. “In the beginning G-d created” (Gen. 1:1) is
alluding to the building of the Temple, just as it says (Isaiah 51:16), “. . . that I may plant the
heavens, and lay the foundations of the earth, and say to Zion, You are My people.” “And the
earth was void and empty” (Gen. 1:2) is alluding to the destroyed Temple. “And G-d said, ‘Let
there be light’” is alluding to the rebuilt and enhanced Temple of the future, just as it says (Isaiah
60:1), “Arise, shine; for your light has come, and the glory of the L-rd has risen upon you.” And
it is written (Ibid. 60:2), “ For, behold, the darkness shall cover the earth, and thick darkness the
people; but the L-rd shall arise upon you, and His glory shall be seen upon you.” Medrash
Beraishis Rabbah 2:5
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C.
lkn ,ziy`xa ini zyy zk`ln dk`lnd lk `l` o`k aizk oi` dk`lnd dk`lnd lk mlyze `"c
yi oiicr zeyrl `l` o`k aizk oi` dyr ('b 'a ziy`xa) zeyrl midl-` `xa xy` ezk`ln
zk`ln dnly eiykr `ed jexa yecwd xn` ycwnd zia dpae dnly `ay oeik ,zxg` dk`ln
ini zyy zk`ln `ed jexa yecwd milydy dnly `xwp jkl ,dk`lnd lk mlyze ux`e minyd

 .eici iyrn jezl ziy`xa e `wqit izax `zwiqt

Another explanation: “And all of the labor (melacha) was complete. . . “ (Kings I 7:51) It is not
written “the labor” (hamelacha) but rather “all of the labor (kol hamelacha)” This is referring to
the labor of the six days of creation. [This is hinted in the words of Scripture (Genesis 1:3), “And
G-d blessed the seventh day, and sanctified it; because that in it He had rested] from all His work
which G-d created la’asos - (lit. to make but is commonly translated: and made).” Assa - He
made is not written but rather, la’asos - (lit. to make). This implies that there was still more labor
that was to be done. When Shlomo came and built the Bais HaMikdash (the Temple), the Holy
One, blessed be He, said that through this [accomplishment] Shlomo had [now] completed the
labor of heaven and earth and [thus] all of the labor had now been completed. For that reason he
was called Shlomo, for the Holy One, blessed be He, completed (hishlim) the labors of the six
days of creation through [Shlomo’s] handiwork. Pesikta Rabbasi 6

D.
:xn`py ,cg`e cg` lk mr dxey dpiky dzid ,l`xyi e`hgy mcew dligza :`cqg ax xn`
mixac) :xn`py ,mdn dpiky dwlzqp e`hgy oeik ,jipgn axwa jldzn jidl-` 'c ik (bk mixac)

 .jixg`n aye xac zexr ja d`xi `le (bk:b dheq

Rav Chisda said: Originally, before Israel sinned, the Shechina dwelled with each individual, as
it says (Deut. 23:15), “For the L-rd your G-d walks in the midst of your camp.” When they
sinned, however, the Shechinah departed from them; as it is said (ibid.) “That He see no unclean
thing in you and turn away from you.” Sota 3b

II. Purifying One’s Vices Through Golus (Exile)

A.
dyly el`y dne .ceakde de`zde d`pwd epiide mlerd on mc`d z` oi`iveny md mixac dyly
el` lkyde ytpde sebd ,dyly md mc`d iwlg ik iptn ,mlerd on mc`d z` oi`iven mixac
cg` lk ceakde de`zde d`pwd mdy mixac dyly el` ik xacd llk  . . .  .mc`d iwlg md dyly

  .dnypd iwlgn cg` wlg ca`n cg`edaeyz zayl yexc ,l"xdn

Three things cause a person to be removed from the world: Jealousy (control), desire (craving),
and honor (glory). Why these three things? For a  person is made up of three parts: 1) the
physical body (i.e. the source of desire), 2) nefesh - the life force (his emotions - and the source
of his need to control) 3) the intellect (i.e. the source of his need to achieve glory or honor). . . .
In summary, each one of these three things, jealousy, desire, and honor destroys a [vital] part of
the spirit. Maharal, Discourse on Shabbos Teshuva

B.
 ozil yioey`xd zeklnd l` iytp gkenk ,xzeia dlynnde zeaiygd el did oey`x zekln ik ,

:zipyd d`xna l`ipc ok mb xn` jke .`ikln jln `kln dzp` (fl ,a l`ipc) :l`ipc eil` xn`y
`edy xypd `ed ,dl xypÎic oitbe (c ,f my) :xn` jkle .`adc ic dy`x `ed dzp` (gl ,a my)

  `edy mc`ay iytpd wlgd cbpk `ed edfe ,x`aziy enk daeba gxetlyen gk dide .ipyd zekln
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oey`xdn zegt gk mc`a ipteb gk `ede ,icn zekln`ede xqg mlerl `edy dfd sebd gk oipr lke .
ixg` deig ex`e (d ,f l`ipc) :df zekln lr l`ipc xn` jkle .dipy zekln df cbpke ,cinz lawn
acl dinc dpipz ixg` deig ex`e :(` ,ar oiyeciw) oiqgei dxyr wxta exn`e . . . acl dinc dpipz
,aeck xry oilcbne ,aeck oilaxeqne ,aeck oizeye oilke`y ,miiqxt el` sqei ax ipz .(d ,f my)

 . . . .mzcn `ed jk ,relal cinz miywan mdy ,yxit ,aeck dgepn mdl oi`eoei zeklndvex 
df zekln ik iptn ,xnpk l`ipc eze` d`x eixg`y zeklnde  .d"awdl l`xyi oia xywd zxiwra

 `edlkyd `ed 'bd wlg ik .mc`ay 'bd wlg cbpkenke ,dpeazde dnkgd ea did dfd zeklndy ,
,mipeid on x`ean `edy enke ,dnkgd miywan eidy df zeklnd oipr lk ik .zekix`a df x`aziy
didzy mivex eid `l ik ,l`xyin dze` lhale dxezd lr mzrc mipzep eid jkle .x`aziy enke
`idy enk ,mdl didy ziyep`d dnkgd on dpeilr xzei `ide dnkg xzei `idy hxta ,dnkgd
.df oipr x`aziy enke ,mzxeza m` ik l`xyil micbpzn eid `l . . . .lkd lr dnkgd `idy dxezd
:exn`y enke ,xzeia fr `id digd z`f ik ,xnpl dnec `edy dfd iyilyd zekln l`ipc d`xy dfe
enk ,dnkgd l` oken `ed xy` l` zkiiy `id dcnd z`fe .xnpk fr ied (k dpyn ,d wxt zea`)
exn`y enk ,zefr `id l`xyi zcn jkle .cnl oyiiad `le (d dpyn ,a wxt zea`) :l"f exn`y
cere . . . .oifr ody iptn l`xyil dxez dpzp dn iptn ,n"xc dinyn `pz (a ,dk) :dvia `zkqna
dpeyn 'c dig l`ipc d`x jkle . . . .(f ,f l`ipc) `zeig lk on dipyn `ide ,ziriax dig l`ipc d`x

 iptn ,zeigd lkn.'b lk llek `ide ,zegek 'b el` ly da yi ziriax dig ik,zepey`xd zeikln 'b la` 
ozyly z` l`ipc d`x jkle . . . .mlk llek ziriaxd zeklnd wx ,cg` wlg mdn cg`e cg` lk

 . . . envr ipta zg` dlila ziriax zeklne ,zg` dlila,ziriaxd zekln mpn`dnvr d`exy iptn 
 jkle ,xg` `vnp didi `ly dvex `id jkle ,ezlef oi`e lk `idylkd zigyn `edwx df oi`e ,

`ed lfxad ik ,(f ,f l`ipc) lfxa ly mipy dl yiy z`fd digd z` l`ipc d`x jkle .dzgyd
zia dtxyy enke .zigydl wx df zekln oipr lky ,enewna epx`ay enke ,lkd z` uvwne zigyn

 .df lr xzei oi`y dzgyd wx df oi`e ,eze` ezigyde epiwl`gi-`i cenr devn xp ,l"xdn

The life force (nefesh) is the outstanding attribute of the first kingdom [that dominated Israel],
for the first kingdom had the greatest prestige and power, as Daniel said to [Nebuchadnezzer]
(Daniel 2:37), “You, O king, are a king of kings; to whom the G-d of heaven has given the
kingdom, the power, the strength, and the glory.” Similarly Daniel said regarding the second
vision [of Nebuchadnezzer] (ibid. 2:38), “You are this head of gold.” Therefore it is said
regarding [the first kingdom] (ibid. 7:4), “The first was like a lion, and had eagle’s wings.” This
is the eagle who flies above all, as it will be explained. This corresponds to the attribute of the
nefesh in man, which is the power of domination. 

The second kingdom is the kingdom of Medea (Persia), which represents the material aspect
of man. This is a lesser level than the first. The whole idea of surrounding the power of the body
stems from the fact that it is always lacking and always needs to be fulfilled. This corresponds to
the second kingdom. That is why Daniel said regarding this kingdom (Daniel 7:5), “And behold
another beast, a second, like a bear.”  . . . And they stated in Chapter Asarah Yuchsin (Chapter
4), Kiddushin 72a: Rav Yosef taught regarding the verse (Daniel 7:5), “And behold another
beast, a second, like a bear,” that it refers to the Persians, for they eat and drink like a bear, they
are clothed in flesh like a bear, they are overgrown with hair like a bear, and have no rest like a
bear. - The reason is that they constantly desire to swallow up [everything in their sight]. This is
their outstanding attribute. 

The kingdom of Greece wanted to uproot the connection between Israel and the Holy One,
blessed be He. Daniel saw the kingdom following [Persia] in the image of a leopard, for this
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kingdom represents the third facet of man, his intellect, for this kingdom possessed wisdom
and understanding, as this will be explained at length. The whole theme of this kingdom was
their desire for wisdom, as it was evident from the Greeks, as it will be explained. For that reason
they focused upon the Torah and how to eliminate it from Israel. They didn’t want this branch of
knowledge [to continue], especially since it is a higher form of wisdom than the human wisdom
which they possessed, as the Torah is the highest form of wisdom. . . . The Greeks were not
opposed to Israel, per se, but rather to their Torah, as this will be explained further on at length.
For that reason Daniel saw this third kingdom in the form of a leopard, as this beast is extremely
fierce, similar to their saying (Avos 5:20), “Be fierce as a leopard.” This attribute is singularly
connected to wisdom, as our Sages said (Avos 2:5), “One who is shy cannot learn.” For that
reason, the outstanding attribute of Israel is their fierceness, as they said in the tractate Beitzah
(25:2), “It was taught in the name of Rabbi Meir, ‘Why was the Torah given to Israel, because
they are fierce.’”

In addition, Daniel saw a fourth beast (Daniel 7:7), “and it was different from all the beasts that
were before it.” . . . The reason that it was different from the other beasts was because this fourth
beast had all of those three attributes together, whereas the first three kingdoms only possessed a
portion of them. Only the fourth kingdom possessed them all. . . .  Consequently, Daniel saw all
three in one night and the fourth kingdom on a separate night. . . . The fourth kingdom,
however, since it views itself as being everything that there is, with no one besides it, it doesn’t
want there to be any other thing in existence. Consequently, it destroys everything [in its path].
Simply destruction. That is why Daniel envisioned this beast with teeth of iron (ibid. 7:7), for
iron destroys and cuts everything, as we explained in our commentary, and the whole thrust of
this kingdom is to destroy, just as it burned the House of our G-d and destroyed it, i.e.
destruction for destruction’s sake.  Maharal of Prague, Ner Mitzvah pages 11-18

C.
oewizd zeidl lkei da xy` jxcd `id ef l`xyi elykp mda xy` mi`hgd okezl dliawn zelbd
l`xyi mr aln `hgd yxey a` zxwer `ide . . .  .mzndefn ixnbl xdhdle mi`hgd mze`l mlyd

  .dk cr ma didy oxeqgd z`e mbtd a` zenlya zpwzne ,ixnbl210:b edil`n azkn xtq

Each exile corresponds to the essential sins over which Israel stumbled [in the past]. This is the
way that they can reach a complete rectification of those sins, to completely purify themselves
from their impurities. . . . [By resisting the temptations of that particular culture] they will
thereby totally uproot the root cause of their sins. Sefer Michtav M’Eliyahu III p. 210 

III. The Arab Nation and Covenant of the Pieces

A.
xn`ie 'py ,oca`e olyen zeikln rax` mixzad oia epia` mdxa`l d"awd d`xd 'ne` xfril` 'x
`idy mec` zekln `idy ziriax zekln ef zyleyn dlbr 'eke zyleyn dlbr il dgw eil`
zekln ef yleyn li`e ,c`n cr licbd mifrd xitve 'py oei zekln ef zyleyn fr ,`yc dlbrk
dfd oeyld oi` l`rnyi ipa el` xeze qxte icn ikln izi`x xy` mipxwd lra li`d 'py ,qxte icn
z` excqie egzti dawp mr xkf xey cnviyk ux`l oi` xey df xez zinx` oeyla `l` xez oeyl
ik ,rlqd iebga izpei 'py lfebk elynpy l`xyi el` lfebe .`zriax `zeig 'n` oick miwnrnd lk
`id zg` 'py lfeba elynpy l`xyi el` lfebe ,miaeh miyrna de`p j`xne ,dltza axr jlew

  ,iznz izpeifk wxt xfril` iaxc iwxt yxcn
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Rabbi Eliezer said: The Holy One, blessed be He, showed our forefather Avraham four
kingdoms as they ruled and in their destruction, as it says (Gen. 15:9), “Bring me a three year old
heifer,” which refers to the fourth kingdom, which is the kingdom of Edom (Rome) [that has
grown fat] like a heifer in the grass (or the threshing floor, see Jeremiah 50:11),  “and a three
year old female goat,” which refers to Greece, as it says (Daniel 8:8), “Then the male goat grew
very great,” “and a three year old ram,” which refers to Media and Persia, as it says (Daniel 8:6),
“And it came to the ram that had two horns,” “and a turtledove (tor),” which hints to the children
of Yishmael. We find in Aramaic that tor means an ox. No land can be resistant when a team of
male and female oxen open up and arrange [into furrows] all of the deep ground. This is what is
referred to in Scripture (Daniel 7:23) as, “The fourth beast [shall be a fourth kingdom upon earth,
which shall be different from all kingdoms, and shall devour the whole earth, and shall trample it
down, and break it in pieces].  “The young dove (pigeon)” is referring to Israel, who are
compared to a pigeon, as it says (Song of Songs 2:14), “ O my dove (pigeon), in the clefts of the
rock, in the secret places of the cliff, let Me see your countenance, let Me hear your voice; for
your voice is sweet,” which is referring to their prayers, “and your countenance is comely” is
referring to their good deeds. They are further compared to a dove (pigeon) in the verse (ibid.
5:2), “Open to me, my sister, my love, my dove, my perfect one.” Midrash Pirkei d’Rabbi
Eliezer Chap. 27

B.
eilr dltpe elld zeikln rax`a eipa ecarzyi `ly ick d"awd iptl lltzn dide mdxa` cnr
lkeie oyie ayei `edy mc` jl yi ike ,mxa` lr dltp dncxze 'py ,el oyiie dncxz zpy
,elld zeikln 'rax` ecarzyi `ly ick dltz gkn oyie akey mxa` didy jcnll `l` ,lltzdl
dkyg ,`tiwze ipzni`e `ligc 'py mec` zekln ef dni` ,eilr zltep dlecb dkyg dni` dpde 'py
dlcby icne qxt zekln ef dlecb ,dxezd zevn lkn l`xyi ly mdipir dkiygdy oei zekln ef
oa mdilry mil`rnyi el` eilr ,l`xyi mcia dltpy laa zekln ef zltep ,mpg l`xyi z` xeknl

  .zyea yial` eiaie` 'py ,gnvi cecfk wxt xfril` iaxc iwxt yxcn

Avraham got up and prayed before the Holy One, blessed be He, in order that they not subjugate
his children during the period of these four kingdoms, and a deep sleep fell upon him and he
became unconscious, as it says (Gen. 15:12), “. . . a deep sleep fell upon Abram.” Is there a
person who can sit and sleep and is [yet] able to pray? But rather this teaches you that Avram
layed down and slept as a result of the prayers, in order that they (his progeny) [not] be
subjugated by these four kingdoms, as it says (ibid.), “. . .  and, lo, a fear of great darkness fell
upon him.” “Fear” is referring to Edom, as it says [describing the fourth creature, which is Edom
- Rome] (Daniel 7:7), “. . . behold a fourth beast, dreadful and terrible, and exceedingly strong . .
.” “Darkness” is referring to Greece who darkened the eyes of Israel from [performing] mitzvas
(commandments) and [studying] Torah. “Great” is referring to the kingdom of Persia and Media
who grew great (i.e. overstepped their bounds) to sell Israel for nought. “Fell” is referring to the
kingdom of Babylon in whose hands Israel fell. “Upon him” is referring to Yishmael, upon
which the son of David will sprout, as it says (Psalms 132:18), “His enemies I will clothe with
shame; but upon himself his crown shall flourish.” Midrash Pirkei d’Rabbi Eliezer Chapter
27

IV. Accountability

A.
(1i ©hR̈ §W ¦nÎz ¤̀  m ¦̀ §e Eq ῭ §n ¦Y i ©zŸT ªg §AÎm ¦̀ §e  :d¤N ¥̀ d̈ zF §v ¦O ©dÎlM̈ z ¥̀  EŸy£r ©z Ÿ̀l §e i ¦l Er §n §W ¦z Ÿ̀lÎm ¦̀ §e

:i ¦zi ¦x §AÎz ¤̀  m ¤k §x §t ©d §l i ©zF §v ¦nÎlM̈Îz ¤̀  zFŸy£r i ¦Y §l ¦a §l m ¤k §W §t©p l©r §b ¦Yeh-ci:ek `xwie 
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But if you will not listen unto Me, and will not do all these commandments; And if you shall
despise My statutes, or if your soul loathes My judgments, so that you will not do all My
commandments, but that you break My covenant. Leviticus 26:14-15

(2il ernyz `l m`e`edyk ,zevnd meiwl leki .minkg yxcn zrcl ,dxeza milnr zeidl - 
milnr zeidl ,il ernyz `l m`e miiwn ip` dn `d ,xen` zevn meiw ixd ,'ebe eyrz `le xne`
cexnpa oke ,ea cexnl oiekzne epeax z` xiknd df `l` il oi` ,il xnel cenlz dne .dxeza
mirx (bi bi my) mecq iyp`a oke ,ea cexnl oiekzne exikny ,'c iptl civ xeab (h i ziy`xa)

 :ea cexnl mipeekzne mpeax z` mixikn ,c`n 'cl mi`hgeeyrz `leixd eyrz `l ecnlz `lyn - 
:zexiar izyeq`nz izwga m`e  :miyerd mixg`a q`en - mkytp lrbz ihtyn:minkgd `pey - 
 zeyr izlal :zeyrn mixg` z` rpen -izevn lk z`z` xn`p jkl ,miziev `ly zeevnd xtek - 

 :zevnd lk z` xn`p `le ,izevn lk izixa z` mkxtdldpey`xd ,zexiar ray ixd xwira xtek -
z` `pey ,miyerd mixg`a q`en ,dyr `le ,cnl `l od el`e ziriayd cr oke ,dipyd zxxeb

 :xwira xtek ,zevna xtek ,mixg`d z` rpen ,minkgdmy i"yx

But if you will not listen unto Me: To toil in the study of Torah, i.e. to know the Midrash
Chachamim - the exposition and interpretation of the Sages. I might think that this [phrase only]
refers to the fulfillment of the commandments, but since Scripture states, “and will not do all
these commandments,” then the fulfillment of the commandments is already stated. How, then,
can I explain, “But if you will not listen unto Me”? This is referring to toil in the study of the
Torah. What is meant by the [redundant] phrase, “unto Me”? This specifically refers to someone
who acknowledges his Master but willfully intends to rebel against Him, similar to Nimrod
regarding whom it is stated (Genesis 10:9), “ He was a mighty hunter (inciter, i.e. snared people
to rebel against Hashem) before the L-rd.” He acknowledged his Master but yet willfully
rebelled against Him.  Similarly, we find in regards to the people of Sodom (Genesis 13:13),
“But the people of Sodom were exceedingly wicked and sinful before the L-rd.” They [too]
acknowledged their Master but yet willfully rebelled against Him. And will not do all these
commandments: As a consequence of not studying, you will not do. Thus there are two sins.
And if you shall despise My statutes: He despises others who do. Your soul loathes My
judgments means that the person hates the Sages.  So that you will not do all My
commandments implies that he prevents others from doing.  All My commandments. He
denies that I commanded them. For that reason it says, “All My commandments,” rather than,
“All the commandments.” That you break My covenant. He denies the basic article of faith
(i.e. the special relationship between the Creator and the Jewish people). Thus there are seven
transgressions, one leading to the next, leading up until the seventh. They are: 1) He didn’t study.
2) He didn’t do [the commandments]. 3) He despised others who did them. 4) He hated the
Sages. 5) He prevented other from doing. 6) He denied the commandments and 7) he denied the
principle article of faith. Rashi, ibid.

3) “About two centuries ago the study of the Talmud blossomed amongst German Jewry as
perhaps never before. The communities of Germany, both large and small, were distinguished for
their deep and upright piety. Yeshivoth were to be found in every city in which Jews dwelled,
Prague, Fuerth, Frankfort-on-Main, Mainz, Worms, Mannheim, Karlsruhe, Berlin, Breslau,
Frankfort-on-Oder, Halberstadt and innumerable smaller places to which youths eager for
learning, streamed from all parts of Germany. Then there arose an unholy dispute which was
directed particularly against the great Rav Yonoson Eybeshuetz. The damage caused by this
dispute, and the extent to which it contributed towards dissuading young people from studying
Torah and demoralizing the ranks of the G-d fearing, cannot be adequately described. We still
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had an opportunity of hearing accounts of contemporaries who lived through the dispute.” Rabbi
Marcus Lehmann, Chief Rabbi of Mainz, Germany, The Rabbi Lehmann Hagadah

(4x ¤̧W£̀  Li À¤a §iŸ̀ Îz ¤̀  ´Ÿ §c ©ar̈ §e  :l «ŸM a ­Ÿx ¥n a®ä¥l aEh́ §aE d­g̈ §n ¦U §A Li ½¤dŸl-¡̀  'c z ¤̀  ÆŸ §cÆ©ar̈Î Ÿ̀l x³¤W£̀  z ©g À©Y
. . . :K«z̈Ÿ̀  Ÿe ­ci ¦n §W ¦d c¬©r L ½¤x`Ë ©vÎl©r Æl¤f §x ©A l ³Ÿr o º©zp̈ §e l ®ŸM x ¤q ´Ÿg §aE m ­Ÿxi¥r §aE ²̀n̈v̈ §aE ār̈ẍ §A K ½̈A ÆwëŸw §i EP³¤g §N ©W §i
d¬Ÿ ©̀  Ÿ §r²©cïÎ Ÿ̀l x¯¤W£̀  mi À¦x ¥g£̀  mi´¦dŸl¡̀  m ¹̈X Ÿ §c ©̧ar̈ §e u ¤x®῭ d̈ d́ ¥v §wÎc©r §e u ¤x­῭ d̈ d¬¥v §w ¦n mi ½¦O©r´d̈Îlk̈ §A 'c ³L §vi «¦t¡d ¤e
oŸe¬i §l ¦k §e f ½̈B ©x á¥l ÆmẄ ¬L §l 'c Áo ©zp̈ §e L®¤l §b ©xÎs ©k §l ©gŸe ­pn̈ d¬¤i §d ¦iÎ Ÿ̀l §e ©ri ½¦B §x ©z `´Ÿl Æm ¥dd̈ m³¦iŸeB ©aE :o ¤a«῭ ë u¬¥r Li­¤zŸa£̀ ©e
Æx ©n Ÿ̀Y x ¤w ³ŸA ©A :Li«¤I ©g §A oi­¦n£̀ ©z `¬Ÿl §e m ½̈nŸei §e dl̈ §í ©l ÆŸ §c ©g«ẗE c¤b®¤P ¦n ­L §l mi¬¦̀ ªl §Y Li ½¤I ©g Eíd̈ §e :W ¤t«p̈ oŸe¬a£̀ «©c §e m¦i­©pi¥r

 :d«¤̀ §x ¦Y x¬¤W£̀  Li­¤pi¥r d¬¥̀ §x ©O ¦nE c ½̈g §t ¦Y x´¤W£̀  ÆL §a«ä §l c ©g³©R ¦n x ¤w ®ŸA o´¥Y ¦iÎi «¦n x­©n Ÿ̀Y a¤x¬¤räE a ¤x ½¤r o´¥Y ¦iÎi «¦nmixac
fq-cq,gn,fn:gk

Because you served not the L-rd your G-d with joyfulness, and with gladness of heart, for the
abundance of all things; Therefore shall you serve your enemies which the L-rd shall send
against you, in hunger, and in thirst, and in nakedness, and in want of all things; and He shall put
a yoke of iron upon your neck, until He has destroyed you. . . . And the L-rd shall scatter you
among all people, from one end of the earth to the other; and there you shall serve other gods,
which neither you nor your fathers have known, of wood and stone.  And among these nations
shall you find no ease, neither shall the sole of your foot have rest; but the L-rd shall give you
there a trembling heart, and failing of eyes, and sorrow of mind;  And your life shall hang in
doubt before you; and you shall fear day and night, and shall have no assurance of your life;  In
the morning you shall say, Would it were evening! and in the evening you shall say, Would it
were morning! for the fear of your heart with which you shall fear, and for the sight of your eyes
which you shall see. Deuteronomy 28:47,48,64-67

B.
mdxa` xn` ?ryx mr wicv zindl dfd xack zeyrn jl dlilg :aizkc i`n ,`pdk xa `a` x"`
:aizkde ?`le .ryx mr wicv zindl dfd xack zeyrn `ed oileg ,r"yax :`ed jexa yecwd iptl
ipze ,elgz iycwnne :aizkde ?`l xenb wicva la` .xenb epi`y wicva !ryxe wicv jnn izxkde
mzd !e"iz cre s"l`n dxezd z` eniiwy mc` ipa el` ,iycewnn `l` iycwnn ixwz l` :sqei ax

 .mixenb opi`y miwicvk edl eed ,egin `le zegnl mcia didy oeik inp.c dxf dcear

R. Aba b. Kahana said: What is the meaning of the verse (Genesis 18:25), “Be it be far from You
to do after this manner, to slay the righteous with the wicked”? What Avraham said is,
“Sovereign of the Universe, it is profanation, [of Your name, i.e a chilul Hashem] to do after this
manner, to slay the righteous with the wicked”. And doesn’t G-d [normally] act after this
manner? Is it not written (Ezekiel 21:8)), “And I will cut off from you the righteous and the
wicked”? — That refers to one who is not thoroughly righteous. But not to one who is wholly
righteous? Is it not written (ibid. 9:6), “And begin [the slaughter] with my sanctuary,” which, R.
Yosef learned, should not be read my sanctuary but my “sanctified ones,” namely the men who
fulfilled the Torah from Aleph to Tav? — There, too, since it was in their power to protest
against [the wickedness of the others] and they did not protest, they are not regarded as
thoroughly righteous. Avodah Zara 4a

V. The Power of Torah
A.

(1minkgl l`yp df xac ?z`f z` oaie mkgd yi`d in :aizkc i`n ,ax xn` dcedi ax xn`
izxez z` mafr lr 'c xn`ie :aizkc ,envra `ed jexa yecwd eyxity cr ,edeyxit `le mi`iaple
.dlgz dxeza oikxan oi`y :ax xn` dcedi ax xn` !da ekld `l epiid ilewa erny `l epiid ,'ebe

.`t mixcp
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Rav Yehudah said in Rav's name: What is meant by (Jeremiah 9:11), “Who is the wise man, that
he may understand this [. . . for what is the land destroyed etc.]”? Now, this question was put to
the Sages, Prophets, and Ministering Angels, but they could not answer it, until the Almighty
Himself did so, as it is written (ibid. 10), “And the L-rd said, ‘Because they have forsaken My
law which I set before them, and have not obeyed My voice, neither walked therein’.” But is not
‘have not obeyed my voice’ identical with, ‘neither walked therein’? — Rav Yehudah said in
Rav's name: [It means] that they did not first recite a benediction over the Torah. Nedarim 81a

(2l©r ½©A ©a E ´̀ §A ¦p Æmi ¦̀ i ¦a §P ©d §e i®¦a Er §W´R̈ mi­¦rŸxd̈ §e i ¦pE ½rc̈ §i `´Ÿl ÆdẍŸeY ©d i³¥U §tŸz §e 'c d́¥I ©̀  ÆEx §n«῭  ` ³Ÿl miÀ¦p£dŸM ©d
 :Ek«l̈d̈ El­¦rŸeiÎ` «Ÿl i¬¥x£g ©̀ §eg:a wxt edinxi

The priests did not say, Where is the L-rd? and they who hold on to the Torah knew Me not; the
rulers also transgressed against Me, and the prophets prophesied by Baal, and walked after things
that do not benefit. Jeremiah 2:8

(3dn miiwl dnyl dxezd ecnl `ly iprci `l dxezd icnel minkgd md - dxezd iyteze
`ed miaehd miyrnde daehd daygnd ik iperci `l edf ala `le dta micnel `l` da aezky

 :izlgc rcnl etil` `l `zixe` itlne z"ie cal cenld `l dzrcg weqt a wxt edinxi w"cx

They who hold on to the Torah: These are students of Torah. Knew me not: As they did not
study the Torah for its own sake, in order to fulfil that which is written in it. Rather, they study
with their lips and not with their heart. This is the meaning of, “they . . . knew Me not,” for the
proper thoughts and the proper actions are “its knowledge,” and not just learning alone. Targum
Yonason translated it, “The teachers of Torah didn’t teach them to know to be in awe of Me.”
Radak, ibid.

B.
(1ea dzidy iptn ?axg dn iptn micqg zelinbe zevnae dxeza oiwqer eidy ,ipy ycwn

zekitye ,zeixr ielb ,dxf dcear :zexiar yly cbpk mpg z`py dlewyy jcnll .mpg z`py
  .minc:h `nei

But why was the second Temple destroyed, seeing that in its time they were occupying
themselves with Torah, [observance of] precepts, and the practice of charity? Because therein
prevailed hatred without cause. That teaches you that groundless hatred is considered as of even
gravity with the three sins of idolatry, immorality, and bloodshed together. Yoma 9b

(2:dxezl oaxwne zeixad z` ade` 'ely scexe 'ely ade` oxd` ly eicinlzn ied xne` lld
ai:` zea`

Hillel used to say: Become one of the disciples of Aharon [HaKohen], ie. One who loves peace,
pursued peace, loves his fellow creatures and brings them close to the Torah. Avos 1:12

VI. Mesirus Nefesh - Self Sacrifice

A.
l`xUi ux`a oiaWeiW l`xUi el` . . . xne` ozp iax .izevn ixnWle iad`l mitl`l cqg dUre
iz`xwW lr sxUil `vei jl dn .ipa z` izlnW lr bxdil `vie jl dn .zevnd lr mWtp oipzepe
.aleld z` izlhpW lr lbxt`n dwel jl dn .dvnd izlk`W lr alvil `vei jl dn .dxeza

e"t exzi 't `zlkn
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"And shows kindness unto thousands [of generations] of those that love Me and keep My
commandments." (Exodus 20:6)  Rabbi Noson stated: . . . This refers to those that dwell in the
land of Israel and give up their lives in order to perform the commandments. "Why are you going
out to be killed?" "Because I circumcised my son." Why are you going out to be burned [alive at
the stake]?" "Because I read the Torah." "Why are you going out to be crucified?" "Because I ate
matzah." "Why are you going out to be whipped?" "Because I took a lulav."  Mechilta Yisro
Parsha 6

B. The entire community in Regensburg was forcibly converted, for they saw that they
could not be saved.  When the errant ones and the rest of the mob gathered, the people of the city
forced them into the river (to baptize them), and then the enemy made an evil sign over the water
- vertical and horizontal - (i.e. the cross) - and defiled them all simultaneously in that river, for
there was a great multitude there.  They, too returned to the L-rd as soon as the enemy had left,
doing great penance.  For what they had done, they had done under powerful duress, being
unable to withstand the enemy, and the enemy had not wished to slay them.  May G-d forgive us
our trespasses.    Chronicle of Solomon bar Simson

C. It is now fitting to recount the praises of those who were forcibly converted.  They risked
their lives even in matters pertaining to food and drink.  They slaughtered the animals they ate in
accordance with Jewish ritual, extracted the forbidden fat, and inspected the meat in accordance
with Rabbinic law.  They did not drink prohibited wine and rarely attended church, and
whenever they did go, it was under great coercion and fear, and they went with aggrieved spirits.
The Gentiles themselves knew that they had not converted out of conviction but rather in fear of
the errant ones, and that the Jews did not believe in the object of their reverence but remained
steadfast in their reverence for the L-rd and clung firmly to the Most High G-d.  In the eyes of
the Gentiles, they observed the Gentile Sabbath properly; but they observed G-d's Torah
clandestinely.  He who speaks evil of them, it is as though he spoke thus of the Divine
Countenance.      Chronicle of Solomon bar Simson

VII. The Pogroms

A.  abpa zeteq- The Hurricanes in the South
(1xehw ly zepekn i"r wx ,miciÎzipekn i"r `l ziyrp dk`ln lky xeca miig eppd

ly rxf rexfl ,miinyihp`d zk`ln mbe ,dlecb zexidnae dxizi zefixfa dyrp lkde ,`xhwrlre
dai`a eqgizd l`xyi ixxev dk cry zgze c`n xvw onfa ixt eyr ,micedil dai`e d`py
f` d`ivnd ,zeikf oiey l`xyil zz ilal dlynna exvr xnelk ,ilily ote`a l`xyil
dlilr ly `lzn`a minexbet z`vnd `id ,oeca`e le`y dexry `ly d`vnd `iqexa zeinyihp`d
zyexga ode mpzne m`yna od ux`d inr z` migtwn micedidy ,riv`h`eltqwrd zlilr ,dycg
ux`d mr iig migtwne mdici zgz mze` miqipkn mzevixga micedidy ,dlkydde dyrnd
ceyi ahwk micedid yekx feal xcb zevixta mnewzdl mivl`pe mivglp eidy cr ,mininzd

  .l"x mixdv8 'r 'b wlg ueytil awri axd ,awri oexkf xtq

We are living in a generation where work is no longer done through hand powered devices but
rather through steam or electrically powered machines where everything is done with great
alacrity and speed. This also applies to the fabrication of anti-Semitism, i.e. the seeding of hatred
and enmity towards Jews as these [seeds] bore fruit in a very short time span. In the past the
enemies of the Jews would demonstrate their hatred towards the Jews in a passive manner, i.e.
the government would hold back from granting equal rights to the Jews. Now, however, the
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anti-Semites in Russia invented a new form [of hatred] that even [the forces of] hell and
destruction had never contemplated, i.e. the pogrom. And they accomplished this through a new
libel, i.e. the libel of exploitation, i.e. that the Jews are exploiting the general population and
depriving them of their fair share in all areas, whether it be in commerce, manufacturing or
intellectual pursuits. The Jews, [according to this libel,] through their industriousness dominate
over them and exploit the unsophisticated and honest populace to such an extent that they felt
themselves forced to finally overpower the Jews and despoil their property, reminiscent of “the
destruction (demon) that wastes at noontime” (Psalms 91:6). May G-d protect us! Sefer Zichron
Yaakov, Rav Yaakov Lipschitz, Vol. III p. 8

(2ixirv evtg c`xbhree`qilri xira .miwl` rav` epi`x ltxrde jygd opr ar jezn mb
zelleazde dlkydl mzti`yae ,minrl l`xyi oia licany leabde xcbd z` uextl milikynd
`"nxz zpy uilnd r"kna xteqny itk ,zixvepd mr ztzeynd dycgd zecdid mya dzk ecqi

20 .No.mixrl min`xb`td evetp myne ,fere swez lka oey`xd m`xb`td lgd my `wec dpde 
 .`iqexa abp ixre `qrc`e aeiw   my

Even through the thick clouds and terrible darkness we were able to see the finger of G-d. In the
city of Elizabethgrad the young Maskilim desired to breach the wall and boundary separating the
Jews and the other nations and in their desire for enlightenment and assimilation founded an
organization called, “The New Judaism in Partnership with Christianity”, as it was announced in
the periodical, HaMelitz of 1881 no. 20. Behold it was there that the first pogrom began in all its
fury and force. From there the pogromists spread out to the cities of Kiev and Odessa and the
cities of southern Russia. Ibid.

(3jtidd z` ynn extq ze`ivnde oeiqpd la` zeyxd iciwt ze`gqep dfa epwzrd
.dxzeqn dcewt i"tr eldwp micceyd mixrd lka cg` gqepae xhynae xcqa ebdpzd minexbetd
.minexbetd illegn mrhn "o`eeryexw" recid xfk`d minexbetd `iavn 'id abpd zefegna
mey eybt `l micceyde ixnbl e`agzd xird ixhey xy` zery dnk exar ,mexbet ligzdyk
`avd iyp` icecb e`a ,ze`xep zeny eyr xak micceyde zery dnk xear ixg` akrne rixtn
qnge cey zeny eyr micceyde ,wegxn micceyd z` eaaqe ,dne`n erixtd `le elrt `l xy`
eyrp mini dyly .l"x minexbetd lka xhynd 'id jke ,mdiciwte `avd ipirl gvx zeixfk`e
cr micceyd zeadlzd dxabzdy drya iyilyd meia wxe ,zelezae miyp iepira mb zeixexry

`avl miciwtd ewxy f` wx ,oca`e bxda oeilk zeyrlx e v r lrbxke oendd zaeyn cra 
 wx did dl` lke ,mi`lk izaa enyed micceyd iy`xn dnk dxvrp dtbnd z i ` x n lik ,oir

dlgzn e`aed c`xbhree`qilria .iytgl df ixg` e`ived mze` mbe micg` wx (?) htynl eybed
cra zeacp uawl hrhin`w cqil xird xy dyxd ezxgnle ,mixeq`d zial miccey ze`n rax`

11-10 'r my .iytgl mlk e`vi micg` mini ixg`e ,mzia ipa zlklkl micceyd zegtyn

We just quoted from the official governmental version of these events. Experience and reality,
however, tell us just the opposite. The pogromists acted in an organized and uniform manner. In
every city the plunderers gathered together through secret orders. In the southern areas the leader
of the pogromists was the brutal and infamous “Krushevan”, according to the victims of these
pogroms. During the initial hours of the pogroms, the city’s police force was kept in hiding and
the pogromists didn’t meet any opposition. After many hours had passed in which the pogromists
had already inflicted terrible damage, army units appeared. They didn’t disturb them at all,
however, but just surrounded them from a distance while the pogromists kept on destroying,
plundering, and murdering with brutality, all under the watchful eye of the soldiers and their
officers. This was the system that was implemented in every pogrom. May G-d help us! For three
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days these evils continued, including the despoiling of women and young girls. Only on the third
day, when the frenzied mob were about to totally destroy and murder the Jewish populace did the
officers give the order for the mob to stop and in an instant the plague was totally halted and
many of the pogrom’s leaders were put in jail. Only a few of them, however, were brought
before the court and they too were released shortly afterwards. In Elizabethgrad four hundred of
the plunderers were initially put in jail. The next day the mayor personally arranged a committee
to raise funds to provide for their families. After a few days had passed they all went out free.
Ibid. pp. 10-11

(4(gq mildz)Î mlerd zene` oial exftziy l`xyil mdl mxb in ,oevtgi zeaxw minr xft 
 .oda oivtg eidy zeaixw:giw migqt

 
“He has scattered the people that delight in approaches” (Psalms 68:31): what caused Israel to be
scattered among the nations? The approaches [to the nations] which they desired.”
Pesachim 118b

B.
(1  :m ¤ki ¥z Ÿ̀H ©gÎl©r r ©a ¤W m ¤k §z ¤̀  dẍ §Q©i §l i ¦Y §t ©qï §e i ¦l Er §n §W ¦z Ÿ̀l d¤N ¥̀ Îc©rÎm ¦̀ §egi:ek `xwie

And if you will not yet for all this listen to Me, then I will punish you seven times more for your
sins. Leviticus 26:18

2) The anti-Jewish riots in Kishinev, Bessarabia (modern Moldova), are worse than the
censor will permit to publish. There was a well laid-out plan for the general massacre of Jews on
the day following the Orthodox Easter. The mob was led by priests, and the general cry, "Kill the
Jews," was taken-up all over the city. The Jews were taken wholly unaware and were slaughtered
like sheep. The dead number 120 (late estimates put it at between 47 and 48) and the injured
about 500. The scenes of horror attending this massacre are beyond description. Babes were
literally torn to pieces by the frenzied and bloodthirsty mob. The local police made no attempt to
check the reign of terror. At sunset the streets were piled with corpses and wounded. Those who
could make their escape fled in terror, and the city is now practically deserted of Jews.  The New
York Times. April 28, 1903. p. 6.

3) . . . [as an educated Russian official said, in a discussion], “What can we do with them?
They are the racial antithesis of our nation. A fusion with us is impossible, owing to religious
and other disturbing causes. They will always be a potential source of sectarian and economic
disorder in our country. We cannot admit them to equal rights of citizenship for these reasons
and, let me add, because their intellectual superiority would enable them in few years’ time to
gain possession of most of the posts of our civil administration. They are a growing danger of a
most serious nature to our Empire in two of its most vulnerable points, - their discontent is a
menace to us along the Austrian and German frontiers, while they are the active propagandists of
Socialism of Western Europe within our borders. The only solution of the problem of the
Russian Jew is his departure from Russia. Michael Davitt, Within The Pale: The True Story
of the Anti-Semitic Persecutions in Russia 

C. “There I saw the following scene: a gang of young men, between 25 and 20 years old,
among whom there were plain-clothes policemen and members of the Okhrana, were rounding
up anyone who looked like a Jew—men, women and children—stripping them naked and
beating them mercilessly . . . We immediately organised a group of revolutionaries armed with
revolvers . . . we ran up to them and fired at them. They ran away. But suddenly between us and
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the pogromists there appeared a solid wall of soldiers, armed to the teeth and facing us. We
retreated. The soldiers went away, and the pogromists came out again. This happened a few
times. It became clear to us that the pogromists were acting together with the military.” Osip
Aaronovitch Piatnitsky (Tarshish), Bolshevik leader and head of the International
Department of the Communist International during the 1920s and early 1930s, describing
the events of the pogrom in Odessa in October of 1905 

D. 
 :m ¤ki ¥z Ÿ̀H ©g §M r ©a ¤W dM̈ ©n m ¤ki¥l£r i ¦Y §t ©qï §e i ¦l ©rŸn §W ¦l Ea Ÿ̀z Ÿ̀l §e i ¦x ¤w i ¦O ¦r Ek §l ¥YÎm ¦̀ §e`k:ek `xwie

And if you walk contrary to Me, and will not listen to Me; I will bring seven times more plagues
upon you according to your sins. Leviticus 26:21

VIII. Germany: The Modern Day Rome

A. In addition, Daniel saw a fourth beast (Daniel 7:7), “and it was different from all the
beasts that were before it.” . . . The reason that it was different from the other beasts was because
this fourth beast had all of those three attributes together, whereas the first three kingdoms only
possessed a portion of them. Only the fourth kingdom possessed them all. . . .  Consequently,
Daniel saw all three in one night and the fourth kingdom on a separate night. . . . The fourth
kingdom, however, since it views itself as being everything that there is, with no one besides it,
it doesn’t want there to be any other thing in existence. Consequently, it destroys everything [in
its path]. Simply destruction. That is why Daniel envisioned this beast with teeth of iron (ibid.
7:7), for iron destroys and cuts everything, as we explained in our commentary, and the whole
thrust of this kingdom is to destroy, just as it burned the House of our G-d and destroyed it, i.e.
destruction for destruction’s sake.  Maharal of Prague, Ner Mitzvah pages 11-18

B.
 :Ÿe «pŸW §l r­©n §W ¦zÎ Ÿ̀l x¬¤W£̀  iŸe ¾B x ¤W®P̈ ©d d­¤̀ §c ¦i x¬¤W£̀ ©M u ¤x ½̀̈ d̈ d́ ¥v §w ¦n ÆwŸgẍ ¥n iŸe ³B Li ¤̧lr̈ 'c `´V̈ ¦ihn:gk mixac

The L-rd shall bring a nation against you from far, from the end of the earth, which will swoop
down like the eagle; a nation whose tongue you shall not understand.   Deuteronomy 28:49

C.
(d:` dki`) .y`x dyrp l`xyil xvind lk ,'ebe y`xl dixv eid :ep oihib

“Her adversaries rose to become the head . . . “ (Lamentations 1:5); whoever harasses Israel rises
to become head. Gittin 56b

IX. The Recreation of Torah Jewry

A.
 :et` crl wifgd `l.wifgi m`e .s` wifgn  `ed jexa yecwd oi` ,`hga wifgn mc`d elt`y ,zxg` dcn df

jexa yecwd xifgdy yi`ei oa mraxi inia epivny enk ,mc`d aeyi `ly elt` eqrk lhai `l` ,crl `l
wifgd `ly ef dcn liaya ?mgix dnl ok m` .eay `le mdilr mgxe ,milbr icaer eid mde l`xyi leab `ed
epiide ,eaeyi ile` mgxne dtvn `l` ,yiprn epi` ,miw  `hgd oicry zeid mr ,et` yilgn `axc` ,et` crl
dcn efe .l`xyi zaehl lkd ,zeywae zekxa bdpzn `ed jexa yecwd `l` xehi  mlerl `le aixi gvpl `l
`l ,mixqizn mde eipa z` e` exag z` mixeqia gikedl i`yx ̀ edy elt` .eixag mr da bdpzdl mc`l die`x
xzend s` `ed m` mb .et` crl wifgi  `le eplhai `l` ,qrky elit` eqrk wifgi `le ezgkez daxi df iptn



Series XXIV 13           Lecture #10

`id dn eyxte 'ebe j`pey xeng d`xz ik eyxity oirk ,mc`l `ede dxiar xaer eze` d`xy ?z`fd d`pyd
"jalac z` weay"  enr afrz afr dxez dxn` ikd elt`e ,dxiar xac  lr eze` ̀ peye cirdl leki epi` cigi

 .et` crl wifgd `l :ef dcn ynn epiide ,df jxca lirei ile` ,dad`a eze` axwl devn `l`dyn axd
dxeac xnez 'q ,exì eecxew

“He does not retain His anger for ever” (Micha 7:18): This is another attribute [of Hashem]
that even if the person is still holding on to sinful ways, the Holy One, blessed be He, does not
retain His anger, and if He does, it is not for ever. Rather, He terminates His anger, even if the
person does not repent, just as we find in regards to what occurred in the days of Jeroboam the
son of Joash in which the Holy One, blessed be He, restored the boundaries of Israel, although
they were worshippers [at the cult center] of the [golden] calves. He had compassion for them,
although they hadn’t repented. So why did He have such compassion? This was because of this
attribute of not retaining anger. On the contrary, He weakened His anger, even though the sin
was still there. He doesn’t [continue to] punish but rather He has compassion for them for they
may still repent. This is in fulfillment of the verse (Psalms 103:9), “He will not always rebuke;
nor will He keep his anger forever.” Rather, He acts with them [at times] softly and [at times]
harshly. All of this is for the benefit of Israel. It is befitting for a person to conduct himself with
his fellow man with this attribute. Even in a situation where one would be allowed to discipline a
person or child harshly and cause them suffering, he should not use this opportunity to overly
discipline them and shouldn’t retain his anger even when he is in a state of anger. He should
rather terminate it and not eternally retain his anger, even if it be in a situation where anger is
warranted. This is similar to what [our Sages] explained in regards to the verse (Exodus 23:5), “
If you see the donkey of one you hate crouching under its burden, you shall refrain from
forsaking him, rather, you shall help him lift [the burden] off of the animal.” [Our Sages]
explained the nature of this hatred (Pesachim 113b) that it is referring to an individual whom he
saw engaged in some forbidden activity. Since he was the only witness, and therefore invalid to
testify in court, he is [nevertheless] allowed to hate him for having perpetrated that sin. Even that
being the case, nevertheless, the Torah says that he must help him lift off the burden. He is
commanded [rather to] “forsake that which is in his heart” and bring him closer through love, for
perhaps this approach may be effective. This is an actual practical case of this attribute of “He
does not retain His anger for ever” HaRav Moshe Cordovero, Sefer Tomer Devorah

B.
 .eziW`xn aeh `edW onfa eziW`xn xac zixg` aeh`:a dbibg inlWexi cenlz

"The goodness of the end of a thing comes from its beginning" (Koheles 7:8). [It is good at the
end only] when it was good from its inception. Talmud Yerushalmi Chagigah 2:1


