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“Your nation are all righteous.” In Tzurba M'Rabanan we set as our vision the goal of reaching all those who want to
know “Dvar Hashem” — referring to halacha, each and every person in Israel. Now Hashem has given us the merit to
join together with great forces in Am Yisrael, the Manhigut Toranit Program at Eretz Hemdah and World Mizrachi.
If two are better than one, all the more so three important organizations joined together; so the thrice threaded
string shall not become undone easily - for the translation of the Tzurba M'Rabanan to English and its dissemination
throughout the Jewish world.

In the first chapter of Devarim, the Torah states: “Across the Jordan in the land of Moav Moshe began to explain
the Torah saying”. Rashi explains that Moshe translated the Torah into seventy languages. Similarly Rav Shimshon
Raphael Hirsch explains how the Torah was to become the center for all of humanity through this translation.

One could have explained this verse based on the verse in Chabakuk 2:2: “God answered me and said: Write the
prophecy down, inscribe it clearly on tablets, so that it can be read easily” And based on this one could explain that
the writing needs to be clear and readable. However in Masechet Sotah 32a the Sages explained the words “ber
heitev” according to how we saw previously, and therefore reach the conclusion that one should explain the Torah
and make it understandable.

They learnt from this that this copy of the Torah included in it a translation for the nations of the world, for Am
Yisrael is very distant from particularism that nations of the world ascribe to us, rather seeing itself primarily as a
bringing a spiritual and ethical redemption to all of humanity, and when the Torah entered the Land of Israel, the
future redemption of humanity began/

Furthermore, in Masechet Sotah 35b, the Sages explain the translation included the reason for the expulsion of the
Canaanite tribes. This reason was brought to their attention in order that they understand that they would only be
expelled if they clung to their pagan beliefs and practices. However, if they would return to general ethical behavior
and beliefs, they would be permitted to remain in the land. (See chapter 20:10 and further on 18.)

This wonderful explanation of Rav Shimshon Raphael Hirsch refers to the vision of the end of days, where the
translation of the Torah will be the basis for spreading the light of the Torah. However until that time, we are guided
by the teaching of halacha and we are translating the Tzurba M’Rabanan series so that all of Am Yisrael across the
Diaspora who keep the word of Hashem and His Torah, in order to strengthen and deepen their understanding of
halacha in a more accessible way and thereby enable its practical application.

Our prayer is that we will merit, that the Torah and the world of halacha will be spread from one end of the world

to the other and from the four cubits of halacha to all of Am Yisrael. From the entire world we will merit the gates of
Zion and all of Am Yisrael will stand from the gates of Zion — the gates of redemption, which beats with anticipation
in the hearts of Am Yisrael.

With much bracha and hatzlacha,

Rav Benzion Moshe Algazi
Head of the Tzurba M’Rabanan Institute

1270 NaTIX 9
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MIZRACHI

CANADA

Elul 5778
August 2018

Since the beginning of Jewish history, Torah learning has been the lifeblood of our nation. Even during the
darkest times of exile we never stopped learning, and over the years countless important scholars, books, and
yeshivot were produced. With the creation of our own State, the world of Torah has expanded exponentially.

With our national independence came a religious revolution, with Jews from every stream — charedi, religious
Zionist, traditional, secular, Ashkenazi, Sefardi — returning to their roots, demanding to know more, to probe
deeper, to get closer to Torah. There are more Jews learning Torah today than at any point since the beginning
of time. In the last century we saw the centre of Torah learning move from Europe to America, and then move
again to settle in its permanent home: Israel.

Mizrachi Canada is charged with the mission of connecting our community with the ongoing miracle of the State
of Israel. It is therefore our great privilege to offer a new program of learning, entitled Tzurba M'Rabanan, to
Canada. Tzurba M'Rabanan has transformed communities across Israel. Thousands of groups are now learning
the most practical halachic sugyot from across the four sections of the Shulchan Aruch with an unmatched
depth and simplicity, offering a deeper understanding of halacha to all who seek it.

We would like to thank the Tzurba M’'Rabanan team led by Rav Benzion Algazi, as well as Rav Doron Podlashuk,
the Director of the Manhigut Toranit program, for his translation and adaptation of the series. We greatly
appreciate the leadership and vision of Rav Doron Perez and the whole World Mizrachi team for their ongoing
support and for making this project possible.

May the Torah revolution in Israel permeate our communities and may we be filled with the word of Hashem
from Yerushalayim.

Rabbi Elan Mazer
National Director, Mizrachi Canada

10 Tzurba M’Rabanan
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MIZRACHI

WORLD MOVEMENT

Elul 5778
August 2018

Itis indeed a great privilege and honor for us at the Mizrachi World Movement to be a partner in this wonderful
initiative of the inaugural volume of the Tzurba M'Rabanan series in English.

The Tzurba M'Rabanan project was initiated by one of the Jewish world’s leading talmidei chachamim, Rav
Benzion Algazi X"0"5w, and covers all areas of the Shulchan Aruch which are practical today — 300 different
sugyot/shiurim from the Talmudic source to the halacha lemaaseh. Hundreds of communities all over Israel
study Tzurba M’Rabanan on a weekly basis, with tens of thousands completing the cycle of these sugyot
spanning Shulchan Aruch.

We at Mizrachi are privileged to be a partner in bringing this unique series of Talmud Torah and halacha
lema'aseh to the English speaking world. Yasher koach to Rav Algazi and all at the Tzurba M'Rabanan Institute
for allowing us to partner with this wonderful program.

Abig yasher koach to Rav Doron Podlashuk, the Director of the Manhigut Toranit program, for his sterling work
in adapting and translating this high-level work to the English-speaking world. World Mizrachi has the privilege
of being a partner with Eretz Hemdah in the ground-breaking Manhigut Toranit program.

Additionally, Mizrachi has also partnered with our branches around the world in marketing and disseminating
this Torah and bringing it to a wide learnership which we hope will only grow in leaps and bounds, 1710 71217
TINRA.

May this program be an ongoing fulfillment of the verse, D*>W171™ 'i1 72T 717N K¥N 11°¥N 3, in connecting
communities around the world through the Torah of Eretz Yisrael.

Rav Doron Perez
Head, Mizrachi World Movement

1270 NaTIX 11
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Approbation

RABBI YAAKOV ARIEL
FORMER CHIEF RABBI, RAMAT-GAN

Tzurba M'Rabanan is well known in Israel and around the world as an excellent
institute for teaching practical halacha. Thousands of students can attest to the
fact that their study in the institute was enriching and enjoyable and added
another level to their spiritual persona.

We hereby recommend that all lovers of Torah join the circle of students
dedicating time for Torah study through the institute. Learning relevant,
practical halacha through deep study of the Talmudic issues and the
different approaches of the halachic authorities. This unique combination
of in-depth study and practical halachic ruling focusing on relevant topics
ensures productive and fascinating study. The learning takes place using well-
constructed booklets that encourage successful study.

May Rabbi Benzion Algazi be blessed, for it
o wm=e | is his dynamic personality that spearheads

the institute with great success. We wish
him continued blessing in increasing and
glorifying Torah.

This approbation was written for the original Hebrew edition
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Approbation

RABBI MORDECHAI ELIAHU 5"y1
FORMER SEPHARDI CHIEF RABBI OF ISRAEL
AND RISHON LETZION

I hereby recommend and support the Tzurba M'Rabanan Institute, which aims
to increase and glorify Torah, and to train the generation in studying practical
halacha from all sections of the Shulchan Aruch, for we have learned that great

is the study that leads to action.
I encourage and strengthen this great initiative which is transforming Jewish
homes. So many come to learn and then apply the halacha they have learned in
a special way that wins over the listeners and is spiritually uplifting.

I am also happy that you have accepted my advice to teach women and children

practical halacha, and you are still aiming for more.

May it be God’s will that many more join the

study because this is the basic obligation of
Torah study — “One who studies halachot
every day is promised the World to Come.”

May you continue onwards to increase
and glorify Torah and may your springs
of wisdom flow far and wide; may you be
blessed with the very best and may God
be with you in all your endeavors. Amen.
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In this shiur, we will discuss the following halachot of shofar that apply to all those who listen to the shofar being blown:
«  Thedefinition of the mitzvah

. The number of blasts that need to be heard

. Reciting Vidui or the Yehi Ratzon prayer between the blasts

« Women and the mitzvah of shofar

In this framework we will not deal with many other aspects of the mitzvah that are more pertinent to the baal tokea, the person who blows the shofar,
such as the length of the blasts, who is fit to blow, and the halachot of the shofar itself.

INTRODUCTION

The reason for this mitzvah is explained in the Sefer HaChinuch:

N MYN AN 00 A

,TAYNT Y2 07X 12777, MYn T YV 0K D D127 vnt XY I Yya oIRaw DY 1NNt wawn
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Sefer HaChinuch, Mitzvah 405

The basis of the mitzvah [is the following]: Since man is a physical being, he will not awaken unless something
provokes him, such as in the case of war, where they blow and shout in order to properly arouse themselves
to wage war. Similarly on Rosh Hashana, which is the day designated from time immemorial to judge all the
creatures of the world ... therefore each person needs to arouse his own nature to ask for mercy for his sins from
the Master of Mercy. For G-d is a merciful and compassionate G-d, who bears sin, iniquity, and transgression
and cleans those who return to Him with all of their heart. The sound of the shofar greatly arouses the hearts of
all who hear it, and certainly this is so concerning the sound of the terua, i.e., the broken sound. Aside from the
arousal provided by it, it also serves as a reminder for a person, that when he hears the broken blasts, he should
shatter the evil inclination in his heart for the desires of the world and for sin.

The Gemara also mentions that the blowing conjures up the memory of Akeidat Yitzchak.

JU MW WNRINOON S mmbn .2
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Masechet Rosh Hashana 16a

Rabbi Abbahu said: Why does one sound a blast with a shofar from a ram’s horn on Rosh Hashana? The Holy
One, Blessed be He, said: Sound a blast before Me with a shofar from a ram’s horn, so that I will remember for
you the binding of Isaac, son of Abraham, and I will ascribe it to you as if you had bound yourselves before Me.
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In addition to the aforementioned reasons, many other reasons are cited in the more mystical works to explain the essence
of this mitzvah.

THE DEFINITION OF THE MITZVAH

In order to properly understand the parameters of the mitzvah of shofar, we must clarify its nature: Is the essence of the
mitzvah to blow the shofar or to hear the shofar? On one hand, it is of course impossible to hear the shofar without it being
blown, and only when it is blown does one hear it. If so, perhaps the mitzvah is the blowing of the shofar, and whenever
one person is appointed to blow, all those that hear the blasts are considered as having blown themselves. On the other
hand, perhaps there is no mitzvah to blow at all and the mitzvah is to hear the shofar. If so, all those who hear it fulfill the
mitzvah simply through listening (including the blower himself), and the blowing is only a means in order to be able to
hear the shofar. A practical halachic ramification of this question is whether the wording of the beracha should be “to hear
the sound of the shofar” or“blowing the shofar.” From the language of the Rambam, it is clear that he holds the essence of
the mitzvah is to hear the shofar.
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Rambam, Hilchot Shofar v’Sukkah v’Lulav, Chapter 1

(1) It is a positive biblical commandment to hear the sound of the shofar on Rosh Hashana, as it says: “It
shall be a day of blowing for you.” ... (3) If one blew with a stolen shofar, he has fulfilled his obligation; as the
commandment is only listening to the sound - even though the listener did not touch it or pick it up, [he has
fulfilled his obligation]; and there is no law of theft regarding the sound.
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Responsa of the Rambam, Siman 142

Question: what is the difference between the [language of | “to hear the sound of the shofar” and “blowing the
shofar”? Answer: The distinction is very great indeed. For the mitzvah is not to blow the shofar, rather to hear
the shofar.

In contrast to the Rambam, Rabbeinu Tam and the Sefer Mitzvot Gedolot (Semag) hold that the essence of the mitzvah is
to blow the shofar.
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Rosh, Masechet Rosh Hashana 4:10

Rabbeinu Tam writes that one must recite the blessing of “al tekiat shofar” — blowing the shofar, for that action
[the blowing] is the completion of the mitzvah.
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Sefer Mitzvot Gadol, Positive Mitzvah 42

It is a positive mitzvah to blow the shofar on Rosh Hashana, as it says, “it shall be a day of blowing for you.”

The simple reading of the Gemara below seems to support the opinion of the Rambam that the essence of the mitzvah is to
hear the shofar, since it states that one who blows the shofar into a pit does not fulfill his obligation if the sound he heard
was an echo (as noted by the Tur). By contrast, those standing in the pit do fulfill their obligation, as they heard the blasts
directly.
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Masechet Rosh Hashana 27b

It was taught in the mishna: If one blows a shofar into a pit or into a cistern, he has not fulfilled his obligation if
he heard the echo. Rav Huna says: They taught this only with respect to those standing at the edge of the pit. But
those standing in the pit itself have fulfilled their obligation.
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Tur, Orach Chaim, Siman 585

Before one blows, one must recite the beracha “to hear the sound of the shofar [lishmoa kol shofar]” and not
“to blow [litkoa],” as it [fulfilling the mitzvah] is not dependent on blowing the shofar, but on hearing it. As we
learned in the Mishna: One who blows into a pit has not fulfilled his obligation.
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However, other sugyot seem to support the opinion of Rabbeinu Tam that the essence of the mitzvah is blowing, as one can
only fulfill the obligation if the person who blew the shofar is obligated in the mitzvah himself.
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Mishna, Masechet Rosh Hashana 3:8

A deaf-mute, a mentally deranged individual, or a minor may not fulfill the obligation on behalf of others. This is
the general rule: All those who are not obligated with regard to a [ particular] matter cannot fulfill the obligation
on behalf of others.

In order to resolve this mishna with the opinion of the Rambam, the Chazon Ish explains that the nature of the mitzvah
of shofar is unique: The mitzvah is to hear the shofar, as the Rambam stated, yet one must hear it from a person who is
obligated in the mitzvah, as one has to hear a shofar sound that qualifies as a mitzvah, i.e., from one who is obligated. A
similar phenomenon exists regarding the mitzvah of tzitzit, where one who is obligated must tie the knots, even though
the mitzvah is to wear the garment. So too here, even though the mitzvah is to hear the shofar, nevertheless the “hechsher
mitzvah,” the preparation for the mitzvah, i.e., the blowing, must be done by one who is obligated.
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Chazon Ish, Orach Chaim 29:4

Similarly regarding the blowing of the shofar, one only fulfills the obligation of hearing if it is from the sound of a
shofar that qualifies as a mitzvah. Therefore, one cannot fulfill the obligation through [the blast of ] a deaf-mute,
mentally deranged individual, or minor, or one blowing absent-mindedly. Similarly, [one does not fulfill the
obligation] if one’s fellow [who is blowing] did not intend to fulfill the obligation on his behalf, as for him [the
listener] it is not considered a sound of the shofar that constitutes a mitzvah.

The halacha is that the formulation of the beracha is in fact“to hear the sound of the shofar” (Shulchan Aruch 585:2).
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THE NUMBER OF BLASTS THAT NEED TO BE HEARD

The Gemara cites dissenting opinions as to the exact definition of the phrase Yom Terua in the Torah and the nature of the
terua.
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Masechet Rosh Hashana 33b

GEMARA: The mishna states: The length of a terua is equal to three whimpers. But isn’t it taught in a baraita
that the length of a terua is equal to the length of three shevarim, i.e., broken blasts, which presumably are
longer than whimpers? Abaye said: In this matter, the tanna’im certainly disagree. As it is written: “It is a day of
sounding [terua] the shofar to you” (Numbers 29:1), and we translate this as: It is a day of yevava to you. And it
is written about the mother of Sisera: “Through the window she looked forth, and the mother of Sisera wailed
[vateyabev]” (Judges 5:28). One Sage holds that this means moanings, broken sighs, called shevarim. And one
Sage, the tanna of the mishna, holds that it means whimpers, called teruot.

The Sages taught in a baraita: From where is it derived that the soundings of Rosh Hashana must be performed
with a shofar? The verse states: “Then you shall make proclamation with the blast of the shofar on the tenth
day of the seventh month...” (Leviticus 25:9). From this I have derived only with regard to Yom Kippur of the
Jubilee Year. From where do I derive that the soundings of Rosh Hashana must also be with a shofar? The verse
states: “Of the seventh month.” Since there is no need for the verse to state: “Of the seventh month,” as it already
states: “On the Day of Atonement,” what is the meaning when the verse states: “Of the seventh month™? This
comes to teach that all the obligatory soundings of the seventh month must be similar to one another.

And from where is it derived that the terua sound is preceded by a straight blast, i.e., a tekia? The verse states:
“Then you shall make proclamation with the blast of the shofar [shofar terua]” (Leviticus 25:9). And from
where is it derived that the terua sound is followed by a straight blast? The same verse states again: “You shall
make proclamation with the shofar”
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Masechet Rosh Hashana 34a

Rabbi Abbahu instituted in Caesarea: First a tekia; next three shevarim, broken sounds; followed by a terua, a
series of short blasts; and, finally, another tekia. Whichever way you look at it, this is difficult. If, the sound the
Torah calls a terua is a whimpering, i.e., short, consecutive sounds, one should perform a tekia-terua-tekia set.
And if he holds that a terua is moaning, i.e., longer, broken sounds, he should sound: tekia, three shevarim, and
then another tekia. Why include both a terua and a shevarim? Rabbi Abbahu was uncertain whether a terua
means moaning or whimpering.
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Shulchan Aruch, Orach Chaim, Siman 590

1. How many blasts does one have to hear on Rosh Hashana? Nine, as it says “terua” regarding the Jubilee year
and Rosh Hashana three times. Each ferua has a straight blast [ tekia] preceding it and a straight blast [ tekia] after
it. And there is a tradition that all the blasts of the seventh month are the same, for Rosh Hashana, Yom Kippur
and the Jubilee year. Each one has nine blasts: tekia-terua-tekia; tekia- terua-tekia; tekia-terua-tekia.

2. This terua mentioned in the Torah — we are in doubt if this is the whimpering known as terua or whether
it is what we call shevarim, or perhaps both of them together. Therefore, in order to remove any doubt, one
must blow tashra”t (tekia- shevarim-terua-tekia) three times, tasha”t (tekia-shevarim-tekia) three times, and tara’t
(tekia-terua-tekia) three times.
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Mishna Berura, Orach Chaim 590:5-6

We are in doubt - the fact that we translate “terua” as “yevava” shows that it is a sound that a person makes
when crying and wailing. Yet we are still in doubt whether this refers to someone who moans from his heart,
similar to those who are sick who make short sighs one after the other that are slightly elongated, which is called
“goneach”” This is how people start to cry, and is what we call “shevarim.” Or perhaps this refers to one who cries
and whimpers, making short sounds one after the other, which is what we call “terua”; or perhaps it [terua] is
both of these sounds together.

Tashat three times — And one does not fulfill one’s obligation by hearing the tashra’t (tekia-shevarim— terua-
tekia) combination, for perhaps the Torah intended only that the shevarim be blown, in which case there is a
break between the shevarim blast and the last tekia blast with the terua [in between]. For this reason, one must
also blow the tara”t (tekia-terua-tekia) combination, and does not fulfill one’s obligation with the tashra’t. For
perhaps the Torah’s intent was for the terua alone, and there is a break because of the shevarim between the [first]
tekia and the terua.

Although the strict halacha according to the above is that thirty shofar blasts are required on Rosh Hashana (tashra’t,
tasha't, and tara’t, each one three times), the accepted custom is to blow one hundred blasts, some of them while standing
and others while sitting, as will be explained.
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Shulchan Aruch HaRav, Orach Chaim 596:1

There are places where the custom is to blow a terua gedola without a tekia after the Tefilla in order to confuse
the Satan so that he shouldn’t denounce us after the Tefilla when we leave and eat and drink, by saying that we
have no fear of the Day of Judgement. There are places where the custom is to blow thirty [additional] blasts
due to concern that some of the community did not hear the original blasts properly, allowing them to fulfill
their obligation with these blasts. And there are other places where the custom is to blow a total of one hundred
blasts, meaning that they blow [blasts] after the Tefilla to complete one hundred blasts together with the tekiot
demeyushav (lit. blasts sitting down, i.e., those blown before Mussaf) and meumad (lit. standing up, i.e., those
during Mussaf).
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Tosafot, Masechet Rosh Hashana 33b

The Aruch also explains that they would do this, (as he explains in his entry “erev”): Those who are stringent
to blow thirty when seated and thirty silently [in the silent Mussaf Amida] and thirty during the order [of the
repetition of the Amida], this is parallel to the hundred cries of the mother of Sisera. And the other ten blasts are
at the end of the Tefilla, [as mentioned above on 30a regarding] the sound of the shofar of individuals who are
blowing themselves, this can make it ten: tashra’t tasha’t tara’t, totaling one hundred.
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Aruch Hashulchan, Orach Chaim 596:1

Our custom is to blow [an amount of blasts] after the Tefilla that completes a total of one hundred blasts, parallel
to the hundred wails of the mother of Sisera, as the Aruch writes, as cited by Tosafot and the Rosh. The Tur
writes in the name of Rav Amram [Gaon] that after the Tefilla we blow a terua gedola without a tekia in order to
confuse the Satan, but this is not our custom.
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Mikraei Kodesh (by Rav Moshe Harari), 11:3

Although according to the strict halacha, it is sufficient to hear these thirty blasts on each day of Rosh Hashana,
nevertheless the custom of the Ashkenazim is to hear one hundred blasts each day. The custom of the Sefardim
is to hear one hundred and one blasts. The first thirty are blown after the reading of the Haftarah before Mussaf,
and are called the tekiot demeyushav (blasts while sitting down), since the people are permitted to sit during these
blasts. The rest of the blasts are blown during Mussaf and are called tekiot deme’umad (blasts while standing),
since one is obligated to stand for them.
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Responsa Mishpetei Uziel, Volume 3 Miluim, 5:5

The custom among all the communities of Israel is to blow one hundred blasts of the shofar on Rosh Hashana.
They based this on the verse written in the psalm recited on Rosh Hashana: “All the nations will clap hands
[kaf]” (Tehillim 47:2). The numerical value [of kaf] is one hundred, and they blow a tekia gedola after that. And
Heaven forbid that one change the custom of the Jewish people, which was instituted and accepted by our Sages,
may their memory be blessed. Anyone who alters [the custom], the Sages are not pleased with him.
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Mareh Yechezkel, Moadim — Shabbat Shuva

... like the blowing of the shofar, where the Torah only stated, “a day of terua it shall be for you,” meaning one
terua, but we blow a hundred blasts and it is all “a secret of Hashem [revealed] only to those who fear Him.”
When we understand the reason [of a halacha], we perform it with greater zeal and desire.
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TEKIOT DEMEYUSHAV AND TEKIOT DEME’'UMAD
(BLASTS BLOWN WHILE SEATED AND WHILE STANDING)

The beracha for blowing the shofar is recited immediately prior to the first thirty blasts, for which we stand. It is then
permitted to sit while hearing the blasts. As mentioned above, these blasts are therefore called the tekiot demeyushav.
On the other hand the blasts during Mussaf must be heard while standing and these are called the tekiot deme'umad, as
explained in the following Gemara.
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Masechet Rosh Hashana 16a

Rabbi Yitzchak says: Why does one sound a shofar blast on Rosh Hashana? Why do we sound a blast? The
Merciful One states “Sound a shofar”! Rather, Why does one sound a staccato series of shofar blasts [terua]
in addition to a long continuous shofar blast [tekia]? Sound a terua? The Merciful One states: “In the seventh
month, in the first day of the month, shall be a solemn rest unto you, a memorial proclaimed with a blast [terua]”
(Vayikra 23:24). Rather, Why does one sound a tekia and then terua while the congregation is still sitting, and
then sound again a tekia and a terua while they are standing? In order to confuse the Satan.

The Tur explains the idea of “confusing the Satan™:
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Tur, Orach Chaim Hilchot Rosh Hashana, Siman 585

Rav Yitzchak says... in order to confuse the Satan. The explanation [of this passage is] why do we blow while
seated before Mussaf, and then blow again? [For since the main institution was to blow] parallel to the order of
the berachot [of the Mussaf Amida], why we do we precede this with the seated blasts? It is in order to confuse
the Satan. The explanation is: In order that he will be confused with the first blast before the Tefilla and will
not denounce us during the Tefilla. And some commentaries explain that due to the first tekia, the [Satan] gets
confused by the second, and this is mentioned in the Yerushalmi: “... when he hears the first blast he becomes
somewhat confused, and says, “perhaps this is the day of the great shofar?” When he hears the second blast, he
thinks that this is certainly the time and becomes frightened and confused, and doesn’t have time to denounce

»

us.
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Rabbi David ben Zimra, commonly known as the Radbaz, explains why the custom was to sit during the first thirty blasts.
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Responsa of the Radbaz, 4:25

... Furthermore let our master teach us why does the community not stand during the blasts... Answer: I have
already written to you that the main blasts are those that are parallel to the berachot [of Tefillat Mussaf] ... but
the seated blasts are only to confuse the Satan before the standing blasts. Due to the dignity of the community
[kavod hatzibur], they did not see fit to trouble them to stand since they would later hear the tekiot demeumad.
But they obligated the blower to stand like the rule of the actual mitzvah, which is performed standing, or due
to the dignity of the community. Therefore, one who did not hear the blasts during the order of the berachot [of
the Mussaf Amida] and comes to hear them now has to stand....
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Tur, Orach Chaim, Hilchot Rosh Hashana, Siman 585

The blower stands in preparation for blowing, as he must blow while standing, as the verse says, “It shall be a
day of a blast for you [lachem],” and we derive this [standing] from the word “lachem” written regarding Sefirat
HaOmer. And Sefirat HaOmer itself is while standing, as it is written, mehachel chermesh bakama (Devarim
16:9); Do not read it bakama [standing grain], rather bakoma [while standing up] ... but the primary blasts are
really the me'umad ones, which are parallel to the berachot [of Mussaf].
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Rambam, Hilchot Shofar v’Sukkah v’Lulav 3:11

The one that blows when they [the people] are seated [is the same one that] blows parallel to the berachot when
they stand. And one may not talk between the seated blasts [tekiot demeyushav] and the standing blasts [tekiot
deme’umad]...
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Hagahot Maimoniot, ibid #9

This is also the ruling of the Sefer Hamitzvot [Semag] in his [Rambam’s] name, and similarly the Rif ruled this
way: “And we rebuke those who speak. Rabeinu Simcha wrote “if the blower spoke between the beracha and
the set, before he completes the end of the set, he must repeat the beracha, similar to one who speaks between
the donning of the tefillin [shel rosh and shel yad].” Now perhaps his intention is [he must recite the beracha if
it is] before the completion of the seated blasts, for then he has fulfilled all the doubts [and cannot recite the
beracha]. Furthermore, Rabeinu Simcha writes that “just as the blower must not talk during this time, so too the
listeners must not speak, since the blower is their emissary and he fulfills their obligation, and an emissary is like
the person himself, and it is as if the listener himself is blowing.”

The practical halacha is that it is forbidden to speak about anything other than the blasts or the Tefilla between the seated
blasts and the standing blasts. However, if one did, one has still fulfilled the obligation.
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Shulchan Aruch, Orach Chaim 5§92:3
Neither the blower nor the community should speak between the seated blasts and the standing blasts.

Rema: But [interruptions] regarding issues related to the blasts or the Tefilla are not considered interruptions.
However, [even] if he spoke about unrelated matters, he need not repeat the beracha. And it is obvious that one
may not speak between the beracha and the blasts unless it relates to the blasts.
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Mishna Berura 5§92:13

He need not repeat the beracha- this is not comparable to one who spoke between putting on the tefillin [shel
rosh and tefillin shel yad]. For there they are two separate mitzvot, whereas here [all the blasts] are one mitzvah.
Therefore, even if one spoke about unrelated matters during the seated blasts, one need not repeat the beracha,
similar to one who spoke after eating some [of the bread] after reciting [the beracha of ] hamotzi, where one
doesn’t need to repeat the beracha since it is all part of one meal. Nevertheless, the acharonim advocate that
if one spoke between the shevarim and terua in the set of tashra’t, even regarding matters related to the blasts,
although he need not repeat the beracha, he has not fulfilled his obligation and must repeat the blasts of that set.

The Mishna Berura notes that the Ashkenazic custom is to stand even for the tekiot demeyushav.
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Mishna Berura 585:2

The Sages did not trouble the public to stand when hearing the blasts due to the honor of the community. But
nowadays the custom is to stand even during the blasts that are blown before Mussaf; nevertheless they are still
called the “tekiot demeyushav” since one is permitted to sit. If an individual hears these blasts with intention to
fulfill his obligation, and will not hear the blasts corresponding to the berachot [of the Amida], he ideally must
stand [even] according to the strict halacha.
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RECITING VIDUI OR THE YEHI RATZON PRAYER BETWEEN THE
BLASTS (AND THE LAWS OF GENERAL INTERRUPTIONS)

In many machzorim, there is a special prayer recorded in between the sets of the shofar blasts. In the Sefardic machzorim, it
is one referred to as Vidui, while in the Ashkenazic machzorim it is one referred to as the Yehi Ratzon. Is one permitted to say
these prayers during the tekiot demeyushav in between the tashra’t and tasha’t, or the tasha’t and tara”t? Commentaries
dispute the halacha concerning this point. In order to understand both opinions, let us give a brief introduction.

The Gemara explains that Rabbi Abbahu instituted the practice of blowing shevarim-terua as the terua (in between the
tekia before and after). This was due to a doubt as to the meaning of the word terua mentioned in the Torah: Does it refer
to an extended moan or short whimpers (see above)? Tosafot notes that the custom in France and Germany was to blow
tashra’t three times for the beracha of malchuyot, tasha’t three times for zichronot, and tara’t three times for shofarot.
But Rabbeinu Tam questioned why they did not rather blow a set of tashrat, tashat and tara”t for each beracha because
of the uncertainty of Rabbi Abbahu, as this practice would definitely fulfill one’s obligation with each beracha (since the
blasts must be together with the middle berachot of Mussaf, as mentioned above). Therefore, Rabbeinu Tam instituted the
practice of doing exactly that in his locale. It seems from the comments of Tosafot that Rabbi Abbahu was unsure as to the
correct form of the terua, and for this reason, the ideal practice is to blow all possible variations. This is the opinion of the
majority of Rishonim as well as the Rambam and Shulchan Aruch.
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Tosafot, Rosh Hashana 33b

... Rabbeinu Tam was astonished by our custom [of blowing] tashra”t for malchuyot [the first of the three middle
sections of the Mussaf ], Tashat for zichronot [the second of the middle sections], and tara’t for shofarot [the
third], which contradicts itself. For if [we define terua] as moans and whimpers, all of them need to have [this
combination of ] tashra’t. And if it is moans by themselves, tasha”t should be blown for all of them. And if it is
whimpers, tara”t should be blown for all of them. [ Therefore,] Rabbeinu Tam instituted the custom in our locale
to blow tashra”t for zichronot and shofarot just as for malchuyot. For now we have removed any doubts and there
is only an issue of an interruption [that if terua is, e.g., a shevarim, then the terua interrupts before the second
tekia]. But this [change] is sufficient, as the custom should not be changed any further...
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Rambam, Hilchot Shofar v’Sukkah v’Lulav 3:2

With regard to the terua mentioned in the Torah, we are uncertain about it due to the many years and length of
the exile, and we don’t know what the nature ofitis... therefore we do them all.

However, the Rosh cites the opinion of Rav Hai Gaon (also cited in the Ran, Rosh Hashana 10a in the pages of the Rif) that
all the opinions of the blasts (i.e., shevarim, terua, and shevarim-terua) are considered a terua, and one fulfills his obligation
with any of them. Rabbi Abbahu’s enactment was so that all of Israel follow the same practice, and not be split into different
sects.
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Rosh, Masechet Rosh Hashana 4:10

Rav Hai Gaon wrote in a responsum: “Do not think that a doubt arose during the times of Rabbi Abbahu, as
there were early mishnayot, one stating “three yevavot” and one stating “three shevarim,” and Abaye stated that
they are arguing. This was the case from time immemorial that there were different customs among Israel: Some
communities sounded the ferua as “yevavot kalot” [what we call teruot]. Other communities sounded heavier
moans, which are known as shevarim. But both these and those [communities] fulfill their obligation, as the
heavier shevarim are considered terua, and the yevavot kalot are considered terua. This seemed like a dispute,
even though it was not a dispute. Now this was all in the generation of the Tanna’im, where some taught that the
measure of the terua was three yevavot and others taught that the measure of the terua was three shevarim. These
taught the Mishna according to their custom and these taught according to their custom, and Abaye stated that
they argue, but not in the sense that this one holds that the other is wrong. Rather, each [was stating the custom]
of his locale, but the Sages of this locale agree that shevarim are considered terua, and the Sages of that locale
agree that yevavot are considered terua. When Rabbi Abbahu came he saw fit to institute that all of Am Yisrael
would follow one practice, and not have [differences] between them that would appear to the unlearned people
as a dispute.
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The question of whether one can recite Vidui or Yehi Ratzon in between the sets appears to hinge upon this dispute between
the Rishonim: If only one set is actually correct (e.q., tara’t, tara’t, tara’t), but we are in doubt which set is the correct one
(the opinion of most Rishonim), then it would be prohibited to interrupt between the beracha and the performance of
the mitzvah. However, if all of them fulfill the requirements of a terua (Rav Hai Gaon), then one has already fulfilled one’s
obligation with the first set, (tashra’t, tashra’t, tashra’t), and it would be permitted to recite the additional prayers in
between the sets.

The Mishna Berura rules that although it is permitted to interrupt between the seated blasts and the standing blasts about
matters related to the blasts, nevertheless one may not interrupt within the seated blasts themselves. Therefore, he rules
that one should not recite the Vidui or Yehi Ratzon — rather, one should contemplate it without verbalizing it.

FURTHERIYUN
SEETHE ESSAY AT THE END OF THIS SECTION THAT DEALS WITH THE QUESTION MANY OF THE RISHONIM GRAPPLE WITH:
WHY THERE IS NO PROBLEM OF BAL TOSIF WHEN BLOWING THESE EXTRA BLASTS?
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Shulchan Aruch, Orach Chaim 592:3

One cannot speak, not the blower nor the community between the seated blasts and the standing blasts. Rema:
However regarding [speaking on the topic] of the blasts or the tefillot, it is not considered an interruption.
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Mishna Berura, 592:12 (to Shulchan Aruch §92:3 quoted above)

But the tefillot are not considered an interruption — In other words, it is permitted to speak between the seated
blasts and the standing blasts about those matters. See Derech Chaim who holds that from the time of the
beracha until the end of the seated blasts it is prohibited to interrupt even with tefillot. Therefore, one should
not recite the Yehi Ratzon that is printed in the machzorim interspersed in the seated blasts. Rather, one should
contemplate it in one’s heart and not verbalize it. Alternately, one may say the Yehi Ratzon at the conclusion of
the seated blasts.
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However in the Shaar Hatziun, he cites the opinion of Rav Yaakov Emden who is lenient, and concludes that one should
therefore not rebuke those who are lenient.
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Shaar Hatziun, §92:15

But the opinion of the Gaon, our master Rav Yaakov Emden, in his siddur is to be lenient. In his opinion, the
intention of the Magen Avraham [the original source of the ruling] was only to be stringent between the beracha
and the [first] blast. Therefore, where the custom is to be lenient, one should not rebuke them.

Rav Ovadia Yosef suggests that there should be a safeik sefeika, a double doubt, allowing leniency: Perhaps the halacha
follows Rav Hai Gaon that all the sets are valid, and even if the halacha follows the Rambam and the other commentaries
that only one set is actually valid, there is still a doubt that perhaps the first set (tashrat) is the valid one, and if one recites
the Vidui afterward, it is not an interruption, as one has already fulfilled one’s obligation. Nevertheless, he rejects this logic
and ultimately argues that it is all the same uncertainty, and not a double doubt. Furthermore, he writes that following the
enactment of Rabbi Abbahu, even Rav Hai Gaon would agree that one must hear all the blasts and one may not interrupt
in between them.
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Responsa Yabia Omer, 1: Orach Chaim 36

(6) ...It is not permitted to recite the Vidui between the tekiot of tashra’t and tasha’t based on the argument
of safeik sefeika.... as it isn’t true, for it is all one doubt, whether he has fulfilled his obligation or not. This is
similar to what Tosafot writes in Masechet Ketubot (9a sv. b'eishet Yisrael) ... “perhaps [the sexual act] was
done against her will or perhaps it was done willingly, and even if it was done willingly, perhaps she was a minor
[when it occurred] and seducing a minor is equivalent to rape. However, one may answer that the status of being
done against her will is one [and therefore one doubt].” So too over here, all of the doubts are really whether one
has fulfilled one’s obligation with tashra’t or not... Furthermore, since Rabbi Abbahu instituted the blowing of
tashra’t, tasha’t, and tara’t, we must hear tasha”t and tara”t rabbinically due to the enactment, even according
to Rav Hai Gaon.
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Based on this logic, Rav Ovadia rules in the continuation of the responsum that one should not recite Vidui between the
sets of blasts.
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(20) ..In the middle of the tekiot it is permitted to contemplate the Vidui between the sets of blasts, but one may
not verbalize it at all between the blasts, even silently, as this [violates] a prohibition of causing an interruption
between the beracha and the mitzvah, even between the sets. This is how Rabbi Akiva Eiger instructed his
community — not to say the Yehi Ratzon or the Vidui between the sets of tashra’t and tasha’t or between tasha”t
and tara’t... and in the middle of the blasts one should direct all of one’s concentration to fulfilling the mitzvah
of hearing the sound of the shofar, and nothing else...

By contrast, the Arizal and those that follow him hold based on the Zohar that it is important to recite the Vidui between the
blasts even by verbalizing it, as according to the Zohar all of the sets are actually valid.
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Zohar, Volume 3, Parshat Pinchas, p. 231b

Regarding this, the Babylonians (Jews) don’t know the secret of the yevava [shevarim] and the yelala [terual;
and they do not know that both are needed. The terua is a harsh judgment, while the three shevarim are a softer
judgment, [similar to] one who moans from his heart, which is lighter. The Babylonians did not know which
one is needed and therefore did both. But we [those living in Eretz Yisrael] do know, and we do both [as both
are needed], and everything is done according to the way of truth.
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Magen Avraham, 584:2

The Beit Yosef writes in the name of the Kol Bo not to say “Avinu Malkeinu [our Father, our King] we have
sinned in front of you,” for one doesn’t say Vidui on Rosh Hashana ... but the Shelah writes that if it is not at the
time of the Amida, or if one specifies his sins, it is permitted, and therefore it is appropriate to recite the Vidui
quietly at the time of the blasts between the sets.

19270 X2MY DWW MaYi - 33



20 X PORL“NYT I nw .39

DWW ny’pn nya wnYa NITANTY 22 70 94T “INAW R (K TRy X 77) “MINDT YW’ 1DD2a DINK...
WX RO WADH NMOKW AT 1902 1KY 10 1D 0K 15K vinwn 1 XYW 19I1X2 ,AWTNT
M2awnN 1°X1,JOWT 227yNN IXW - AD1wW Ny'ph nya wnYa HaN o '71p: TTNNNWI XP1T 1071 — Mwn
10w ,“nMan mmY mw” 1Do2 N> 191 XD TV AaDwin '71,7 NN DY 1T M2T N - J'I'UP‘J
..1TOY 7TO A mmina

TIRAT (V5 1270 ,“D7I IR = X PO, 8D MK NAw) Y481 INW KaX 71X 12 127 PN 15909 pod o
TIXAT 0715 YT (WP P20, L NWNT-N“DWNTT - WX 71D, WK 270 NW”) 98T YN DT MM
.DDD1) DPOIDT (A“VWN TN “ITIN MK” 177 XYW 1IN 1PKN0 11

Responsa Yechaveh Daat 1:55

However, in the Shaar Kavanot (p.90a) it states that the Arizal would recite Vidui silently during the tekiot
demeyushav such thathis ears couldn’t hear it. He would say that the statement in the Zohar prohibiting specifying
one’s sins on Rosh Hashana is only when confessing them aloud. But [saying them] silently at the time of the
blowing of the shofar, when the Satan is confused and does not pay attention to denounce us, then the words
of the Vidui join together with the sound of the shofar” Similarly, the Shelah writes “that it is appropriate to
recite the Vidui between the sets.” Rav Benzion Abba Shaul (Responsa Ohr Letzion, Orach Chaim 1:39) Rav
Mordechai Eliyahu (Responsa of the Chief Rabbinate, Volume One, Year $748-5749, Siman 176), Rav Meir
Mazuz... and others also rule this way.

WOMEN AND THE MITZVAH OF SHOFAR

According to the basic halacha, women are exempt from the mitzvah of shofar, as it is a time-bound mitzva.
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Shulchan Aruch, Orach Chaim 589:3
A woman is exempt as this is a time-bound mitzvah. Nevertheless, women have already accepted upon
themselves to fulfill this mitzvah as an obligation, and they are accustomed to come to shul to hear the sound

of the shofar.

34 - Hilchot Shofar Tzurba M’Rabanan



nmvHRWA X 170 ,KNP 170N ,22°K X2'PY 271 N1w .41

JPXYY PN 7T W 211 DIPN 0T KON LNDT AT T 1117017 NI 2102 K NNRKAT AR T
1927770 M1 - 210 DT WITP2191,2919,71910,1D1W 1120 — 1R PATIW WY NN 217 07pY Mrn nan
10XV Yy 1NnaY JmMoa P - DINXY NTAIWNRT 11, w1a90 200 019 .7 1219197 07pY X D,y
.D7MIANT NIOT 772 VP05, PTin M2™Mnn 1KY 1272

Responsa of Rabbi Akiva Eiger, Mahadura Kamma 1, Hashmatot

And it seems that in truth they are not obligated in this mitzvah, since it is a time-bound mitzvah. Nevertheless,
most of our women are stringent upon themselves, and are careful and zealous to fulfill most time-bound
mitzvot, such as shofar, sukkah, lulav, and also Kiddush on Yom Tov, and this is equivalent to the status of
“they accepted it upon themselves.” In this regard, they wish to fulfill the “all for Hashem.” For this reason, the
Levush writes that since she is obligated to others, it is not in her power to be stringent upon herself regarding
something that she is not actually obligated in and by doing so undo the rights of others.
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Shulchan Aruch, Orach Chaim 589:6

Although women are exempt from [the mitzvah of shofar], they may blow. And likewise, after [a man] has
already fulfilled his obligation, he may blow again to allow the women to fulfill their obligation. However, they
do not recite a beracha and no one recites a beracha on their behalf. Rema: The custom is that women do say a
beracha on a time-bound mitzvah; therefore here too, they should recite a beracha for themselves. But others
who have already fulfilled their obligation should not recite the beracha for them if they are blowing just for
women. However, if one blows for a man who is obligated, [another] may recite the beracha for him, even
though he has already fulfilled his obligation.
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Some hold that even Sefardic women are permitted to recite a beracha.
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Kaf HaChaim, 589:31

Rema: “The custom is that women do recite a beracha” — This is the custom of the Ashkenazim, following the
ruling of Rabbeinu Tam and those who held like him... And also with regard to Sefardim, if there are places
where women have the custom of reciting the beracha, one should not rebuke them... And also because where
there is a custom, we do not apply the principal of safeik brachot lehakel, as is known.

A woman who has accepted upon herself to hear the shofar is not permitted to nullify this custom, or any other positive
custom that she has accepted upon herself, unless she performs hatarat nedarim (annulment of vows).
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Kaf HaChaim, ibid.

A woman whose custom was to hear the shofar and for some reason she will not be able to come to shul to hear
the shofar, and there is no possibility of someone coming to blow for her at her house, must perform hatarat
nedarim (annulment of vows) on Erev Rosh Hashana, since this custom consists of a mitzvah for which she gets
reward...
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Ifit is only for one specific year that she became sick and is unable to hear the shofar, but she has no intention of nullifying
the custom completely, and plans to continue hearing the shofar in the future, she need not perform hatarat nedarim.
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Responsa Yabia Omer, 2: Orach Chaim 30

I was asked regarding a woman who had the custom of hearing the shofar on Rosh Hashana and similarly
fulfilling other mitzvot that are time-bound, such as sitting in the sukkah and shaking a lulav. But now that
she is unable due to sickness and the like... the question is whether she needs to do hatarat nedarim due to her
previous practice, when she had not stated she was doing so bli neder ...

(5) However, we can still say that in the instance of sickness and the like, in such cases women didn’t accept
upon themselves to perform positive time-bound mitzvot. [Rather] they performed them on the assumption
that they would only fulfill them when possible, but where it isn’t possible they would not need to perform
hatarat nedarim ...

(10) How much more so in our case may one be lenient without hatara, for there are some Acharonim who
hold that even if they want to nullify their custom altogether, it would be permitted. Now although it is worthy
to take into account the stringent opinions, nevertheless where one is unable to for a specific year and intends
to return and perform the mitzvah in future years, there is no need for annulment, for they only accepted it on
this basis [that they perform the mitzvah only when possible]. I have found that the Gaon, our master Rav Yosef
Chaim Zonnenfeld in his responsa Salmat Chaim (1:88) writes that in this case it isn’t considered a vow for
since she is unable to blow the shofar for herself, she didn’t accept it upon herself, but for this reason, if she wants
to completely nullify her custom, she does require hatara...
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Nevertheless, Rav Ovadia adds that in order to remove any doubt, it is best that her hushand have her in mind when he
performs hatarat nedarim on the eve of Rosh Hashana.
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ibid.
(11) However to cover all concerns it is best that her husband have her in mind when he performs hatarat
nedarim that we are accustomed to doing on the eve of Rosh Hashana. For even regarding vows, a husband may
become an emissary for his wife... and certainly for a custom, as many have the custom of saying: Permit for

us and for our wives... and all this I say on the side of the ideal option. But the strict halacha is that no hatara is
needed for women who have accustomed themselves to fulfill all of the time-bound positive mitzvot...
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Summary of Shiur - Hilchot Shofar

Definition of the mitzvah

- Rambam, Tur - to hear the shofar blasts

Proof of this opinion is the Gemara Rosh Hashana 27b
- Rabbeinu Tam, Smag — to blow the shofar

Proof of this opinion is the Mishna Rosh Hashana 3:8

Chazon Ish - explains that the mitzvah of shofar is unique in that although, the mitzvah is to hear
the shofar, one needs to hear it from a “kol shofar shel mitzvah” meaning that the blower is an intrin-
sic part of the process

Shulchan Aruch - rules that the formulation of the beracha is to hear the shofar

Amount of blasts needed

Rosh Hashana 33b - the obligation from the Torah is to hear nine blasts on Rosh Hashana

Rosh Hashana 34a — Rabbi Abahu instituted to blow thirty blasts due to a doubt as to what the
sound terua actually is

Shulchan Aruch - everyone needs to hear a minimum of thirty blasts, to remove any doubt
Shulchan Aruch HaRav — accepted custom is to blow one hundred blasts

Tosafot in the name of the Aruch - blow one hundred blasts parallel to the cries of the mother of
Sisera

Aruch Hashulchan - our custom is not to add a terua gedola at the end of the hundred blasts
Mikraei Kodesh - Sefardi custom is to hear one hundred and one blasts

Mishpetei Uziel - finds a hint to the number one hundred and says anyone who changes from this
custom, the Sages are not pleased with him

Mareh Yechezkel - the reason for the custom of blowing one hundred blasts has secret and mystical
sources. When we understand these reasons, we do the mitzvah with eagerness and zeal
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Tekiot Demeyushav and Tekiot Deme’umad

Rosh Hashana 16a — we blow some sets standing and some sitting to confuse the Satan

Tur explains this “confusing the Satan” — the main blasts are the ones during the Tefilla. We blow
beforehand in order that the Satan will denounce us before the main blasts and not at the most
important time. Or so the Satan thinks the Mashiach is coming and is quiet

Radbaz — we sit during the first thirty blasts as these are not the main blasts and the Sages didn’t
trouble the people to stand for the earlier blasts

Tur - the main mitzvah of shofar blasts has to be done whilst standing as there is a parallel to the
mitzvah of Sefirat HaOmer

Rambam — one must not speak between the seated blasts and the standing blasts

Hagahot Maimoniot — if the blower spoke between the beracha and the end of the first set of blasts
he needs to repeat the beracha

Shulchan Aruch - neither the blower not the community can speak between the seated blasts and
the standing blasts

Rema - if one spoke about unrelated matters, one doesn't repeat the beracha
Mishna Berura — even if one spoke within the first set of blasts, one doesn’t repeat the beracha

Mishna Berura — the Ashkenazi custom is to stand even for the blasts before Mussaf

Reciting Vidui or Yehi Ratzon between the sets of blasts

Rabbeinu Tam - instituted a new order of blowing in order to fulfill all the possible doubts for
every bracha in the Tefilla. He thus understood that there is a real doubt

Rambam - there is a real doubt how to fulfill one’s obligation

Rosh in the name of Rav Hai Gaon - one can fulfill one’s obligation with any of the different blasts.
The question of reciting the Vidui or Yehi Ratzon depends on this argument amongst the Rishonim
Mishna Berura — one should not verbalise them, but contemplate them in one’s mind

Shaar Hatziun - since Rav Yaakov Emden was lenient to say them, where there is a custom to say it,
one shouldn’t rebuke them

Rav Ovadia Yosef — one should not recite the Vidui between the blasts

Ariza”l - it is important to recite the Vidui based on the Zohar that all blasts are actually valid
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Magen Avraham - appropriate to recite Vidui between the sets

Rav Ovadia Yosef — quotes Rav Mordechai Eliyahu and others who rule like the Ariza’l

Women and the mitzvah of shofar

Shulchan Aruch - women are exempt from hearing the shofar as it’s a time-bound mitzvah
Rabbi Akiva Eiger — women have accepted upon themselves to hear the shofar
Shulchan Aruch - women cannot recite a beracha over the shofar

Rema - women can recite a beracha but a man cannot make on behalf of a women if he has already

tulfilled his obligation
Kaf Hachaim - even Sefardi women may recite a beracha
Kaf Hachaim - if a woman will not hear the shofar she needs to do anullment of vows

Rav Ovadia Yosef - if it is only for a specific year but intends to hear in future years, doesn’t need to
do annulment of vows
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FURTHER IYUN - ESSAYS FROM THE MANHIGUT TORANIT PARTICIPANTS

The Proliferation of Shofar Blasts and the Prohibition of Bal Tosif

In this shiur, we will discuss the proliferation of the num-
ber of shofar blasts throughout the generations. The Torah
mandates just nine kolot on the day of Rosh Hashana.
However the Gemara describes how, due to a doubt as
to the precise nature of the shofar blasts required by the
Torah, the Rabbis enacted a minimum of 30 blasts. Later
on various other blasts were added until our present day
custom of 100 or 101 tekiot was established.

This addition of tekiot above and beyond those required by
the Torah raises a halachic dilemma. Surely these addition-
al blasts contravene the commandment of bal tosif — the
prohibition to add on to the Torah’s commands? In this es-
say we will explore several classical approaches of resolving
this issue, which shed some light on the nature of the bal
tosif prohibition as well.

The Prohibition of Bal Tosif

Twice in Chumash Devarim the Torah prohibits us from
adding on to its commands. First in Parshat Va'etchanan

WAN WRN NV DINX TI¥N OIX WX 12T YV 1on XY
'DDNN XN "IN WK DYRYX T NI NX My

And then again in Parshat Re’eh

noN XY Niwy? 1Mnwn inkK DonK 730 I8 WX 12T Y0 NN
21390 YN K91 1oy

However, this prohibition appears to contradict another
explicit verse in the Torah. In Parashat Shoftim we are told:

XY Tryn 77 10K WX vDWNRI YY1 i WX 1R D Yy
SHRNW 7 7Y 1T WK 1277 10 Mon

1 Devarim 4:2
2 Devarim 13:1
3 Devarim 17:11

This verse is the source of the authority of the Sanhedrin
to enact new decrees and safeguards* over and above that
which is explicitly written in the Torah. Yet this authority
stands in direct contradiction to the aforementioned pro-
hibition of bal tosif. The Rishonim grapple to resolve this
seeming paradox. Thus for example writes the Rambam:

TN TP MM 12T MOXRS NNY T b wn N
TVAIW AT YW DY TN MO 1 NaY 1Y wr o Ny
TN ™27 Yy oY KOW 100 van ’91 1YY o XY 11N
2 MDA M KW 1272 0YWY 12T y1aph 1 ymh X
XY 17IN2 2113 11 7Y 7D YYaw 77N P2 An5aw Tna
HYWA% OX 2N W 1TAY YW EN MK 29N T Ywan
IV W2 AKX 1WA 1A 02 W31 PR ,2%02 w1 1R
25M2 71 WA RN PT NP2 K12 DX ,TMNT 10 2502 nn
NUT1 T 9992 KW R NIV W MOR DX,V T 0
AN YT WA MK DX YA P0Mm a1 M TN 70 MoN
N2 KW 1m0 KITWw DY YrTIN AN 710N DX N0 0
M 7D WADNI XYW MDN AN YT TN 20 12T 0
TN WA ax MY NN XN awann) XY MW nanm
A5M2 AN 1Y WA X Y AN N2, TYE 0 YIn nanm
MY NN X271 KW K KON 0K KOW w200 1K 11D
790Y 1N KOK NI XYW N MK IPNW TV 2% ax
W KON 5O AT PRIV W2 19DX 2513 7wa Y5 MO
12 KX Y3 191 1Ny .S

According to the Rambam, the prohibition on the Beit Din
to add on to the Torah’s commands applies only if they add
new laws and claim that their source originates in the Torah
itself. However new decrees which are Rabbinic in nature
are permissible so long as that point is made clear — that
these are additional enactments made by the Rabbis. Thus,
they had the authority to ban the consumption of chicken
along with milk, since they did not portray that prohibition
as being from the Torah, as beef and milk is, but rather they

4 The Ramban (Hasagot of the Ramban to the Rambam’s Sefer Hamitzvot Shoresh 1), though, writes that the above Pasuk only gives the Sages the
authority to interpret the Pesukim and explain Halachot for which they have an explicit tradition, but does not include their authority to enact new
Rabbinic decrees. However, the question of how Rabbinic decrees interact with the prohibition of bal tosif is certainly valid according to the Ramban

as well.
5 Rambam, Hilchot Mamrim Chapter 2 Halacha 9
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portrayed it as being Rabbinically forbidden.

The Ra’avad, in his comments to the Rambam, disagrees.
According to the Ra’avad, since there is an obligation to
safeguard the Torah’s laws by enacting Rabbinic decrees,
any additional decrees would be permitted, even if it was
implied that they are of Torah origin. The only way in
which one would transgress the prohibition of bal Tosif,
says the Ra'avad, would be by altering a positive com-
mandment such as lulav, tefillin or tzitzit.° The Rambam
and Ra’avad thus argue whether bal tosif could apply to the
enactment of Rabbinic decrees and extension of negative
commandments, or merely to the fulfillment of positive
commandments. Some have suggested that the argument
is broader and relates to the very nature of the subject of
this prohibition — according to the Rambam the prohibi-
tion is addressed to the Beit Din, while according to the
Ra’avad it would be addressed to the individual.”

Bal Tosif as it applies to Tekiat Shofar

Two of the major Rishonim address the glaring difficulty as
to why the additional shofar blasts enacted throughout the
ages would not be a violation of bal tosif.

Tosfot, in two places in masechet Rosh Hashana® explain
that bal tosif applies only when one adds additional ele-
ments to an existing mitzvah, such as adding an additional
species to the Lulav bundle of Sukkot, however performing
the same mitzvah twice would not constitute a violation.
Thus one may carry a lulav several times on the day on Suk-
kot, consume matzah multiple times on the night of Pesach
and blow the Shofar on Rosh Hashana even beyond the
minimum amount of blasts required by the Torah. Rather
than signifying an addition to the Torah’s command, our
current practice would constitute the repetition of the
mitzvah.’

The Rashba takes a different approach. In his commentary
to the Gemara'® he quotes Tosafot’s question and answer

and rebuts that, in fact, the question hardly even starts.
According to the Rashba, bal tosif is a prohibition which
applies solely to an individual who adds additional com-
mandments or elements to existing commands out of his
own volition. When it comes to enactments by our Sages,
however, they were given the authority to add on to the
Torah’s laws by virtue of the verse in Parashat Shoftim. The
additional shofar blasts are an established practice tracing
back to the Gemara and thus constitute no prohibition.

At first glance there would seem to be a firm disagreement
between the Rashba and Tosafot. The Rashba implies that
our extra shofar blasts do constitute an additional element
to the Torah’s command, however, they are nevertheless
permitted, as they were enacted by the Sages. According to
Tosafot, though, such is not the case. Rather, we are deal-
ing with the repetition of a mitzvah, which is permitted in
any event. What is behind the argument between these two
great authorities?

One might surmise that the argument between Tosafot
and the Rashba is similar to the argument between the
Rambam and the Ra’avad. The Rashba seems to be follow-
ing the Ra'avad’s premise that the prohibition of bal tosif
applies not to the Beit Din but only to an individual. Thus,
by following the Sages’ enactment of tekiot deme’umad,"
there can per force be no prohibition. Tosafot, by contrast,
hold that the Beit Din could theoretically transgress bal to-
sif (as does the Rambam), and thus they need to explain
differently — that in this case we are dealing with the double
performance of the unaltered mitzvah.

However closer inspection reveals that this is not the case.
Firstly, although the Rambam emphasizes the role of the
Beit Din regarding bal tosif, it is explicit in several places
in the Mishneh Torah that the Rambam held that an in-
dividual, as well, could transgress bal tosif.”* The Minchat
Chinuch explains that the Rambam’s main discussion in
the aforementioned passage is the verse of "1on X" and
the authority of the Beit Din to enact new decrees. It is in

6 See Rashi to Devarim 4:2 where he gives examples of the prohibition of bal tosif “such as five parshiyot in Tefillin, five species [along with the] lulay,

and five tzitzit”

7 See below where we bring further sources from the Rambam to reject this explanation.

8 Rosh Hashana 16b and Rosh Hashana 28b

9 This explanation ties in with the Gemara’s reasoning (Rosh Hashana 16b) for why we blow both tekiot demeyushav before Mussaf and then again
tekiot deme’umad again during Mussaf. The Gemara explains that this is in order to “confound the Satan”. As Rashi explains: 1"22rm YXw? ynw»w>
12T PINNON - MMXNITNK - - According to the explanation provided by Tosfot, the way we express our love of the mitzvah is simply by repeating it

again and again, even once we have discharged our obligation!

10 Rashba’s commentary to Masechet Rosh Hashana 16a

11 The second set of tekiyot, which are performed as part of Mussaf, as opposed to tekiot de’ Meyushay, the first set of blasts, which are made before

Mussaf.

12 See for example Mishneh Torah Hilchot Tefillah Ch. 14, Hilchot Lulav Ch. 7
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this context that he relates to bal tosif rather than aiming to
give a broader definition of the scope of the prohibition."

Furthermore, while the Rashba and Tosfot may have given
different explanations as to how to resolve the question of
tekiat shofar in regards to the prohibition of bal tosif that
is not to say that they necessarily completely disagree on
the nature of bal tosif. Several of the Achronim suggest
that Tosafot would certainly agree with the Rashba that
following certain types of Rabbinic decrees would not
constitute a violation of bal Tosif, yet they maintain that
this reasoning alone is not sufficient to explain the case of
tekiat Shofar. The Pnei Yehoshua argues that the authority
of the Sages is limited to circumstantial change that could
not have been relevant at the time of Matan Torah (such as
the miracles of Chanukah and Purim), but where nothing
has changed, the Sages would be unable to make a new de-
cree without violating bal tosif.'* The reasoning behind the
extra shofar blasts (“to confound the Satan”) is something
which had always been relevant, and for this reason Tos-
fot had to find an alternate answer to the question of why
bal Tosif would not apply. The Aruch LeNer rejects this
explanation", since there are many examples of Rabbinic
enactments not resulting from circumstantial change.'* He
argues that the additional tekiot are not a bona fide Rab-
binic decree (as evidenced from the fact that no additional
bracha is said), but rather an established custom. Thus, the
Rabbinical immunity from bal tosif is lacking.

This last point is echoed in the explanation provided by
Rav Chaim Soloveitchik.'” He begins with the basic prem-
ise that the Sages never enacted the blowing of additional
shofar blasts. The enactment of Chazal was that those teki-
ot that are sounded on Rosh Hashana need to accompany
the brachot of Mussaf — malchuyot, zichronot and shofrot.
Thus in order to discharge one’s obligation on both a Torah
and Rabbinic level it would be enough to have simply one
set of shofar blasts — the tekiot deme’umad.'® The prevalent
custom to blow twice, in order to confound the Satan, is
simply that — a custom. The Sages who enacted when the

13 Minchat Chinuch, Parashat Re'eh, Mitzvah 454
14 Pnei Yehoshua on Masechet Rosh Hashana 16b
15 Aruch LeNer on Masechet Rosh Hashana 16b

shofar has to be blown never enacted that it has to be blown
additional times. That was a custom that developed."

Accordingly explains Rav Chaim, Tosafot could not have
answered that there is no bal tosif because we are following
a Rabbinic enactment — because there is no Rabbinic en-
actment to blow the shofar twice! After tekiot demeyushav
we discharge our Torah obligation to hear the shofar. After
tekiot deme’umad along with the brachot of Mussaf we dis-
charge our Rabbinic obligation too. Were it not for the rea-
soning given by the Gemara (“to confound the Satan”) one
set of blasts would have been sufficient, even Rabbinically.

The Rashba by contrast explains as he did, because, even
though there was no Rabbinic requirement to blow the
Shofar twice, still, after the first set of tekiot, we have not
discharged our Rabbinic obligation to hear the shofar
along with the brachot. Thus, we are still obligated Rabbin-
ically to hear the shofar again. Nonetheless, according to
both the Rashba and Tosfot the decree was to hear the sho-
far along with the brachot, not to blow additional blasts.

A Third Approach

A third approach can be found in the commentaries of the
Ramban and the Ritva. While not explicitly addressing the
question of bal tosif, they suggest an alternate explanation
of the tekiot deme’umad which sheds light on our subject
as well.

As discussed in the shiur, the original nine shofar blasts
mandated by the Torah were expanded to 30 tekiot due to
doubts about the precise nature of the sound required by
the Torah. It would follow that, just as 30 blasts are required
to discharge our obligation as part of tekiot demeyushav, so
too should all 30 be required as part of tekiot de’Meumad.
However this is not the case. The Rishonim provide several
different customs as to how many blasts are to be blown
along with Mussaf. The majority of the opinions brought
do not require all 30 blasts, which would have alleviated all

16 Such as Rabbinic prohibitions regarding: 1. Shabbat; 2. Forbidden relationships

17  Chiddushei Hagrach al hashas, Rosh Hashana 28b

18 This can be compared to the mitzvah of Kiddush on Shabbat night. On a Torah level it would be sufficient simply to say the words of Kiddush.

However the Sages enacted that the Kiddush should be said over wine.

19 Rav Chaim proves this premise through a careful analysis of the wording of the Rambam. See Mishneh Torah, Hilchot Shofar Ch. 3. In Halacha
7 the Rambam states that the community is obligated to hear the tekiot along with the brachot of Mussaf. In Halacha 10 where he details the order of
additional blasts the Rambam begins with the words “the prevalent custom”. In addition, the Gemara (Rosh Hashana 16b) questions the reason for

these additional blasts without providing a source for a Rabbinic enactment.
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doubts as to the correct teruah.?

Both the Ramban®' and the Ritva® explain in their com-
mentaries that the shofar blasts, which accompany the be-
rachot of Mussaf, are of a different nature than the blasts
before Mussaf. While the tekiot demeyushav come to
discharge our obligation of hearing the shofar, the tekiot
deme’umad come to discharge our obligation as part of
prayer itself. It is less important what precise blast is blown,
what is critical is that the prayer is accompanied by the cry
of the shofar.”

We can now understand why these additional blasts consti-
tute no violation of bal tosif. Rather than adding elements
to the mitzvah of shofar, these blasts come to serve as part
of a different mitzvah altogether.

In summary we have seen that the prohibition of bal tosif
exists as an explicit ban on adding elements to the Torah’s
commands. The mitzvah of shofar would seem to be a case
in point where we do exactly that. The Rishonim provide
several explanations as to why our additional tekiot do not
constitute a violation:

Tosafot explain that the prohibition is only to add elements
to an existing mitzvah, but there is no prohibition to per-
form a mitzvah multiple times.**

The Rashba explains that, since the additional blasts stem
from a Rabbinical decree, they fall under the authority of
the Sages to make new enactments and could not violate

bal tosif.

The Ramban and the Ritva understand the additional
blasts to be a part of the mitzvah of prayer, rather than the
mitzvah of shofar itself.

20 See Shulchan Aruch 592:1 and commentaries there
21 Milchemet Hashem, Rosh Hashana 11a
22 Ritva, Masechet Rosh Hashana 34a

23
24

These Rishonim point to a similar idea found regarding the blowing of instruments on fast days.

See also Levush OC 585:3 who writes that, because the Torah used the term "fy1an 01", the implication is that the mitzvah of blowing the shofar

applies the entire day. Thus, even though the minimum amount of tekiot is stipulated by the Torah, one may continue blowing the shofar the entire day,
and every additional blast would constitute the fulfillment of the mitzvah.
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